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Throughout the vast length and breadth of the Universe, there never was, 
there is not, and there never will be, even one sentient and thinking Mug in whose 
mind the great question, of the Kathopamsad ( HWiRiRRl %% ) i. e. “Was 

f or was ) not. More I was hunt ? Tf so, what, where and how was 1 V Whence 
Have I eome ? What am I now ? When T die, shall I or shall X not be ? Tf 
so, what, whore and how shall I lie ? Where shall I go ? What is my ultimata 
goal t And what is the means by which l shall reach that goal ?”—hits never arisen 
and has never clamantly insisted on an answer ! The whole difference between 
the wise man and tin’ fool is that the former goes on constantly studying,, medi¬ 
tating, reflating and pondering over the problem until it yields' up its secret to 
him, whereas the hitter, not having the requisite mental and intellectual calibre 
to solve such problems, soon tires of them and gives them up in despair ! But 
there cannot be the shadow of n doubt that thinkers and fools alike have always 
felt and will ever ffcel, the question thrusting itself oh them ! The only difference 
is in the result I 


THE NECESSITY r 

^ ■ w . _ ■,:* •: .. ' ■* . m w * } * ■■' - ■ , ‘- p • 

This is a subject which itAs absolutely necessary for all thinking people to 

study seriously,, ihijestigtfto carefully; and decide correctly. Because, it is axioma- 
tlc that‘sc> tongas we do not know whither we are bound, weCannot possibly 
think of the path aiid" the means which will carry us, to thatgoal. . Ami even for. 
tlie elementajy pe|ce of our minds, it is. absolutely indtspensable for us to solve 
tiheise iflwfc. W6’.' ' Tirhaf.'wh; should' he ! aqtl how to 

* ftHnsplairi :oinM^ from Or ihouM like to 


he l.Toi 



whatthh attributes, 
aro'and 

(fee variOtlA iUanflirajilifsi ; 
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from which the question may Ik; considered and the conclusion which ;i 
profound study thereof necessarily and ultimately drives one to. 

* t 

And to tackle this problem satisfactorily and arrive at a correct answer, we 
shall first have to prove, philosophically and scientifically too, the existence of the 
Soul, in onfcr that we may have » firm foundation on which to build the desired 
complete and perfect edifice later on. Tin; Srirnad Bhaguwata says :— 

“sr 

' . r 

i. o. One who Is lying down (hies not Fall down ; the fear of a fall and of all its 
consequences is to ftfrtf vtlio cfhnhs ; for, fhc higher he climbs, the greater is the 
risk he incurs—if he faffs—Of hteidung his brffiVs Or Infills and even,of losing his 
lift! too ! And therefore, trtmfi WC oKmb front nse ai£innerit to another or from 
tine stage to another, we itittsf make sure that ortf foundations are well and 
truly laid. 

From this point of view, we shall have to analyse the question of the Exis¬ 
tence of the Boul, God and the Universe, the inter-relations!tip hchw't* them and so 
on from different angles of vision, to wit, the Scriptural, the theological, the 
Metaphysical, the psychological and so on ; hut luckily it so happens that, on tins 
particular question, at any rate, all the various stand-points—including the 
philosophical ami the scientific—really lead us to the same conclusion. We may, 
therefore, abbreviate the procedure by combining these stand-points, as we go on, 
if, when, and lieeau.se they rtte found actually coinciding with one another ! 


THE PUAMANA 

Thu flfsf point, however, to Ik* considered is as regards the adw ( or ulti¬ 
mate ant/iofity ) on width we shall Have to rely in our coftsidofirtiott of svteh 
I t wilt not do to any that mm ( porraptiofi by ottr own senses ) is the 
oftfy criterion by which we shall he guided. For, even the things relating to the 
merely physical and material realm atofind us ami coming within the purview of 
otwsrifces cannot be deeitted, ih that way. For example, one cattfiot-^by one’s 
own sense-born experience and recollection of the fact— determine Who is orieV 
own mother ( let alone, the father ) ? * 


, K*i’ can *i3mR (logical inferenec sttfftcSe hy itself, or even in combination ; 
with skm? ( sense-perception ). For, the utmost that wo can postulate by means of 
inference is that, just as others within our experience aw* invariably bora of a 
Mother, so We too must have had a mother I But as to which particular . person 
bore us, mere infereftce can give rto belg. ; 

And tlmt takes ns to f the spoken or of ^o^0 wko Httya> v 

tng nteM/t£4Mr-«f*n to grind but impelled by a sense of Triith and fjoving 
B^c»*, tell BK tihe Truth for oMr own benefit) ! This bring 
mum U»mc matters within the roach, of our therefore 

tmuA this be the ease in respect of matters beyeted ritfe # 
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perceptions L e, ift things pertaining to the psychic ( or super-plrysical) affairs 
of tfiis life and this world and still more so fo those of out future lives nod other 
worlds tlian this ! * V 

It is for this mi son that our Scripture?? say :— , 

i. t i. c. He who does not know the Veda cannot know 

Him the Great {Universal) one ; 

% fct i. e. }ke alone can know, wlm has l**>n well 

guided l>y lits mother, fits father and his preceptor ((his lading (lie natural phyrio- 
psychotogieal order in which children are taught) ; 

:t. if p&dJUK i. e. F seek to learn about Him who is kfurwabto 

through the VedSnta alone ; 

4. nwqifJfffra. i. c. He is the h lorrtaift-head of tin? Scriptures and is known hie 
through them only ; 

o. it tiR uiPorerc^filR: t. c*. Those wise ones who not merely know 

the Divine Wisdom theoretically tml have rcalUcd it by actual practical experience 
thereof, will teach you to realise it. 


1N i IBPENDENT 1 NQUTRY 


But this does not mean that these problems are to be solved by means of 
mind Faith in the Scriptures, heedless of reason, logical inferences, arguments arid 
the like. No ; on the other hand, our Scriptures clearly and categorically my :■— 

1. i. <?. Lean i (from a Guru who has realis'd I ho 
Divine Truth), Reflect (on Ins teachings with the aid of Ilea son) and then (when 
the Doctrine has lieon absorbed) Concehtrato on and asrimiiate it milking it the 
Working Principle of your Daily life) 1 

2. *rarilui3rN% * ttf k* L a. He alone*—and none else—can understand 
the Dharma who has studied it, weighed it ami meditated on it in the light of 
Rational and logical Reasoning ! 

;k flSamNt iftaVw i, e. Ixsirti with the utmost humility (for humility 

ttkme beftis the Becker after Knowledge) but by inquiring (asking questions burnt 
every possible view-point and clearing off all doubts ami difficulties that may 

possibly arise)* ' . 


THE SEARCH AFTER TRUTH 

Thha> Truth for its own sake and as arrived at by dispassionate Reflec¬ 
tion Is the goal of our HcUgion (the Banatan-Dkarma of the Vedas and other 

ItnittaX Other Religions too enjoin Truth-speaking and 
oh dtehf ftjHhwera i bMI, m ft# thumu^ves, they shelter themselves 

to he beyood the regiou 

of : *»d. fotf and -depend' on 
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t. tnswuffcT »f4: (i. There is no Religion higher tlwn Troth) ; and 
2. *nw spw^ft t 

(i. e. That which is consonant with Rational Reasoning ought to bo accepted 
whether proetKxling from a hoy or even from a parrot); and that which is in¬ 
consistent with Right Thinking ought to be rejected, even though emanating from 
an old man or from the groat Sage Buka<]evaji himself)! 

Ami the emphasis thus laid on Troth and Iiitelhrtual Oonvit+ion is not 

i 

merely a theoretical thing for display’s sake or for inero sentiment, but is illustrat¬ 
ed and consecrated in actual historic practice by tin? Lord Bn Krona Him- 
self in the Bhugawnd Oita ! For there, although we find tlie great devotee Arjuna 
throwing himself at the feet, of the Lord and praying :— 

*r%t: wftrffitri sfif L . ! 

* <\ 

gift si ni swt, ti 


(i,«. Decide for me what is for iny welfare and tell mo ; f at a, thy disciple and 
have sought shelter under thee ; order me what 1 should do ), yet, even iu response 
to that most devout supplication of His devotee, tlie Lord does not. order him 
but explains, expounds, enlightens and illumines by answeruu/ ii\[ questions fin- 
eluding even supplementary interpellations) tit; great length—in 17 chapters—;ytd 
removing all doubts and cliffieulties and finally says to Arjuua, 

%a«i i . ... ■ i , . 

sfibrwiadar?: sr*ie»& ii 

(i, e. I hope you have, with concentrated mind, heard all that I have been saying ? 
•and I hope the Darkness of Ignorance has now gone ! ). And Arjuna replies 

<rei at?: i 

?ra ti 


(mi. Thanks to your grace, my ignorance has gone, I have recollected myself, all my 
doubts have been dispelled, T shall act as advised by you). From this, it must 
lie obvious that not only by prnrept but. by His own superb Example too, tlie Lord 
Sri' Krona Himself has taught us tlie Right procedure herein 1 e. of www 
and (viz. learning from the Illumined Ones, meditating thereon with the 

aid of Right Reasoning and Assimilation thereof thereafter)! ^ 


THE SAN AT AN-DHARMI TEXTS 

Following this procedure,. therefore, and as sincere and earnest affept’ 

Truth, let us, divest our minds of all prejudices, prepossessitips and partialities! 
(however natural or even unwiiscaoua tiiey may he) and go on^fl^bf‘ 
ship bet Ween GbA thnh^i vidual $oij|l apt! ^ ^the J^ginOaiaa®: ■ 


the Sctiptund teaching thereon), tlie jiiost 

yye Isskye aside, for the ano^enb 
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■with this point- at all, ftud take into account only the Vedie texts which specifically 
discuss this question, there is a most wonderful unanimity of all such Scriptures 
whereby they not merely do not teach us to behove in’—but, on the contrary, 
positively prohibit all thoughts of—Difference between Oml, the Tndmdtud Soul 
and the Universe ! In other words, they teach us Absolute MONISM. Thousands 
of such texts may be cited ; but, owing to considerations of space, only a few select 
ones are given 

1. k*: J jy: (i. e. One and the same Clod is 

concealed witliin all things, pervades all things and is the real Soul within all 
things). t . 

2. wrsnffer (i. e. there is absolutely no difference—in reality— 

lietween one tiling and another, in the entire Universe ). 

* 3. ’jnib ?r ^pgnuitfit q u su^x (i. e. He goes on into an endless suc¬ 

cession of bird is and deaths who sees many-ne.'is in the Universe ), 


4. (i, e. It is the conception of otAer-aes* that gives rise to 
fear, suspicion, anxiety, hostilities, hatred and all the unhappiness in the world). 

5. «*f aw wr vr^r ( i. e. He entertains the least feeling of differ¬ 
ence, then does he begin to fear ). 

G, u ssipt s^f, u (i. e. The soul within this person and the 

soul within the Bun are the same ). 


7. naif®! ^luWjfsaruur; ( i. e, To the True Seer, all things become his 
own Self }. 

8. ax xt?: (i. c. To him who sees the unity of all 

tilings, there is no ignorance and no sorrow). 

9. fatwi uaft ( i. e. By knowing which one thing, we 

know all the things in the Universe ), 

• . 

10. f \r4 *£. ( i. e. The whole Uuiverse ought to be conceived of as co¬ 

vering the one Reality i. e. God). 

fl. (i- e. All this Universe is of the nature of God). 

12. « *nwt srewfit- ( Oh ‘Swetakctu, He is the Soul: Thou art He), . 

Apart from alk these detailed'and separate texts* we have .to consider the 
pregnant fact that in the Muktikopaniijud, we have the Lord Sri Rsmueandra 
Hnnself ^ying to Sri Hailuman a detailed list and description of the 10S Upimi~ 
tfa|t; : the' iprinteswenceof tiiehi alV Is to be foimtl in the Mandii- 
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18-14. OMffUKfc t m JW#*«flr«BWft5 *c* 

^t«K it* i s4 ijas* #«ni?w *® | i, e. Hie Sacred A-U-M symbutiste the ohangHess 
une (viz. Clod); everything in only its manifestation ; wlnttoyor was, is or shatl bo, 
in all A.-U-M ; mid wliatever is Ixyond tin* past, present and future — •that .too is 
A-U-M ; all tins Universe is God ; this (individual) Honl is Oik! j. The MfcrHjii- 
hyopajiisiul then proceeds to equate the individual Soul in the waking, dreaming 
find sleeping states with the Universal Almighty Himself (in different states of 
manifestation) and with A-U-M which together go to' mako*up God. 

t 

This Mandiikyopauisud which contains only 12 short Mantras and is 
therefore, quantitatively, the smallest of all the Upnnisuds hut which has boon 
described by Bbagaw&n llimnuiaudrs Himself as, qualitatively, the greatest- of 
them ail, pivaches the Adwaito (Absolute Monism) Doctrine .of Jjhuguwfm 
Adi JagiHlguru Sri Hiiukariieiuya. In fact, Ma$w.lukyopiini-sud and Adwaha 
(Monism) me practically synonymous terms, To profess belief in the former 
and to reject Hit! latter is, therefore, a clear Contradiction in terms. 


The texts which describe law God 
clear on tliis point 


the vrpiid an? also equally 


15. ¥isr {He himself became the Visible and the Invisible 

universe). 


16. «5 fd sprftq (He willed :—“I shall become many, I shall mam fast 

myself in many forms” : and thus the universe was “created’’)! He did not say, 
"I shall rmitfi many things”, but simply “1 shall heroine many tilings*’ ! Ho did 
not say, “I shall manifest many things,” but merely “1 shall manifest mtftt'if 
in many shapes" ! If we grant that God is omnijxifont and is not a bungler 
(who contemplates doing one thing but actually does Hie opposite), then it mast 
be obvious to the meanest intelligence Unit when -God wilted’to bemme many 
and thereupon the universe came into existence, we must either quietly admit 
that the whole world is only a ujamfcspitjon—in difiewn^ sliapes—of Himself 
or, we must deny His omnipotence and jegard Him as a bungler ! Thercisuo 
third alternative Ipgieally ix*rmissible ! 

J*or the satisfaction even of those 1 modernists who acxept the authority of 
the samhita ponton alone (but not of the Upanixad portion) of rbe.VtM.Ias, we 
may mention Unit the Tmii^v-SSkta (of the Krspa and Saida Yajiir-Veda 
taimhitas) clearly says 

:|7. *fif •utn i a - (ijp. Jt iy the Creator who 

moves within the womb. It is tin? Birthless One that takes Inlds in many 
And, in passing? wp may point out that even Syrami Dayanaiula Sartwwatt (the 
Founder of the Arya SaniSj and the progenitoiy of the Sambita-:~ak^ ••_ 

.of; thought) hov imiUs . : 

■ ■this passage in exactly: d»e some mry ae ,we.toy»:?cfo«nd 
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Passing on to the Jllingriwnd-Gitii .which all of us accept as authoritative, 
which fiic western^ philosophical world ( q. g,, Oarlyle, Emerson etc.) ton so 
acknowledge ami which it has become a. niodeni fashionable symbol of dilettantism 
to pay lip-homage to, let ns briefly point out that the Bhagawnd-( At it too 
preaches Adwuita, Two passages will suffice to make this clear : - 

j 8. *mirW *t^tr pH i 

wtnr fa n'ff 5 *! n 


(i.e., The act of presenting a sacriliciyl ohlation is God, the sacrificial oblation is 
God, the sacrificial lire is God, the sacrifice!' is God, tin* concentrated meditation 
heliind the act js God and the fruit to he reaped thereby is God). 


IP. *r ’far sfllrfa | 

tfal Hfo ; i «rs: Sfa* II 

&ni *([ft nr faft; wq&hj to i 


shr-shrarmfR rfrori *h hit n 


(i.e 1 .. The body ,s called the soil ,■ the Mad is lie who feels towards it, saying “this 
i- mine” - know »*• to he the soul in ail bodies ; this knowledge of the soil and 
the soul is, in my view, the only true knowledge”. 

In passing, here again, we may just, mention that even ffariprasud ’‘Yaidik 
Akini" (llie Aiya-Samaji Commentator) has, ill his explained tlie above 

passage just exactly as we have doin'. 


OTHER RELIGIONS 


Now', ’>T<i r 'T (or learning.) from Saniitan Dharmi Scriptures having been 
briefly accomplished, Jet us proceed to H-TH (i.e., meditation), firstly by comparison 
of diis doelline of Aihvaita as Expounded 1 »y the Vedas with the teachings o! 
ollu'r Religions amt secondly, by the independent method of tackling the problem 
on the intrinsic merits. 

To fiegin with, we may note with interest, that the Bible does not devote 
much spate to this question: and we are compelled to infer that this is because 
the persons to whom the Biblical teachings were given wore Adhikfiris, not-for 
metaphysical disquisitions hut only, for elementary Ethical precepts and were 
consequently given only tlm la tier! But, in those rare passages where the 
Bible does touch hereon, we find *it t*K>, preaching, in reality, the same doctrine 
i.e., of Advaitii (Monism )! for example, we see Christ Himself saying : — 


20. The kingdom of God is within von! 

21. Ye are *gods! 

There are some other similar passages, especially in IjSt. Johns “Gospel,” 
his "Epistles” and his “Revelation” that clearly show—that a lot of Greek and 
Roman historical records too prove that it was India’s Adwuita Vedanta which 
Christ carrier J from India into and preached in Palestine, hut the dews being 


[ to ] 


fumitiuul Dvvmtis (u\* nmmrfhrLL on tlm lips nml pluralist^ at cOuM not 

toloratf* m\* \\ “hcivtiiMF tin^vs a,nit tlieivlniv I'KVjmn* his im r i?t<Tutu enemies 
with the consequence that, pmsivuted hy them beftm* Hi i Raman (Mints lirst 
for sedition ami then for blasphemy, lit 1 was made to wear Hie crown of thorns 
and hear 1 h« 1 Cmss of sKime! It is interesting to note that il was only his 
favourite disciple Ht. dolm who could assimilate such philosophical touchings 
and that even now, hairing a few exceptions, (liristians as mhIu on the whole, 
tight shy of SL John's Gospel and other hooks, dismiss them as firing; too 
“mystical 1 lor them and routine themselves to tin* i Jos pels ni St. Matthew, Si. 
Mark and St, Luke (all three of whom won* evidently on a, nou-mclaplivriral 
temperament}! However that may be, no unbiassed and impartial person who 
believes in Christ ;r< his l i,nnl, blaster and Saviour ' can be justified in ;erupt tug 
Dwuita (which He fought against) and ivjivting Adwaita {which He died lor 
[matching}! 

As for Islam, wo need only say that the only Musa! mam; who ileid with 
these quest inns of Metaphysical philosophy arc the Hu Ms: and they arc out- 
and-out Ad wail is! 


T11E PllILOSOFllLliS OF THH WEST 

AVe nied not go into further details, hut may conclude this comparative 

study portion of our ttr hy metitioning the outslandhig fact of the history nt 

philosophy that beginning from Plato of ancient Greocu to SwedenlMug, 

Wordsworth, Browning, Carlyle, Emcrsim, Bishop Berkeley, Hegel, Fichte, 

Immanuel Kant, Ralph Walds Trine, Thomas Hill Green, William Walker 

Atkinson, Ella Wheeler Wilcox, Professor Ucussen and so fori 1 1 amongst 

modern philosophers, ait tin* great Psychologists and Metaphysicians of the 
Western World too have 1 been supporters of the Idealism of the Ijord Hr* 

y 

Waokara ;ts against the Realism of tin materialists, with this only essential and 
noteworthy point. ut difference that whereas the Western IdcaJDis (including alas! 
the greatest perhaps of them all, to wit, I tmnanuel Ivmt, even in his “Critique 
of Cniv Henson”) gut frightened hy the conclusions to which they wety driven 
by their own unbiassed reasoning. and ratiocination on flu* subjell, il was 
only Sankara — the greatest of the world's Intellectuals and Reason* ts— that had 
the Courage unflinchingly to accept the con elusion, .which His faultless 
reasoning and solid meditations on the subject logically pushed" Him to 

the Doctrine par excellence, i. e. T of Absolute Monism ! . 1 

We ought also to remember id’ this connection that, if ip spite of her present 
all-round degraded condition in all other respects, India holds the most, brilliant 
philosophical thinkers of the Western world, captive still, it is Sankara's Adwaita 
Vedanta Siddhiinta which the brightest intellects of the Universe have been com¬ 
pelled to bow their beads reverentially down before, that India has to,thank for this 
supremely astounding and otherwise incomprehensible historic phenomenon! 
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THE REASON 

And 4hits leads us naturally on to the rn^ond part of our namely, t he 
independent study of the problem on its own Intrinsic nitrite, philosophic! and 
scientific. For, our comparative study has just confronted us, in rfleet, with the 
next question (in psychologically chronological order) as to how we mv to 
account For this most marvellous experience that all these pvat thinkers of the 
West—most of theni having .no faith in the Vedas, sonic of them perhaps even 
ignorant of their very atume~~bave all, although dimly and although not correctly 
in all details, yet—hy their own diftctviit and independent methods of ratio- 
ci nation—accepted the Ad wait a doctrine contained in the Vedanta as expounded 
hr iihagawan Sankara ? And the only answer which any right-thinking; and 
justice-loving, impartial and fair-minded person tan possibly give to this 
question, is and must he that Adwaita (Mnnismt is the only i)octrine consistent 
^iili and justilir d hy relentlessly cornet thought and that consequently even 
t In West ern philosophers (notwithstanding all their natural temperamental bias 
against Eadvru ddealisud have hern, as honest thinker^ driven and compelled to 
aecept the 'Truth of Adwaita ! In other words, It is Monism and only Monism of 
the Vedanta that Ih a Mm tt h . 1 supports and substantiates ! 

tut: method 

In order to sohe die problem cast dully front tins point of view, let us now 
go hack to the quest ions with which we commenced this -Indy, namely, where 
have we come from, what is our real nature, wha! are we now, when 1 do we seek 
to go and soon ? This is the question of question- in Metaphysics, a proper 
answer to which will go far to bring real happiness within the reach of nIL . !5ut f 
unfortunately, it is tins most imjjortaut subject that dilettante dabblers in Meta¬ 
physics have, by their muddled methods, made a bugbear to the ordinary inquir¬ 
er ! In tins connection, we arc reminded of the old story of the University Fru- 
fossor of Philosophy who (when asked by his little hoy what a “philosophical dis¬ 
cussion” was) gravely said :—if A talks to Li and It tulk^ to A and neither un¬ 
derstands the other, then you have what you may cal! a philosophical discussion” ! 
If is this attitude of so-called “philosopher*" that is responsible for all the ugly 
terror that Metaphysics inspires in the normal or average human being : and if is 
our object in the remaining paragraphs of (his Foreword to demonstrate how 
easy andsimple it really is, even for The .ordinary “man in the street”, to adopt a 
particular promhuv of by which, without being initiated into any technical 
intricacies n! the recondite treatises on the abstract ion.* of Metaphysics, he ton can 
easily vcuhvc lor himself the mil OJs t EjN 15BS of God, the individual Fsoul and 
the Universe, as taught by the Vedanta, This we now prompt to do* 



Let us go back mid begirt from the very beginning by making it clear to 
ourselves whether such a things the ‘SouT really exists, whut exactly we mean 
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by (la* term mid so on. For, unless and until we go lieyond tlie atheist's denial of 
tin 1 Sou! ;iiif 1 the agnostic's middle stajje of dnnhl about its Kxistenoe and become 
—hv rational iiitro.~peetinn—jHtsitiwfy sura of its existence, sve cannot. possibly 
proceed further in eur investigation of the <|ii* stion on hand. 

When we speak of the soul, what do we realty mean hv it : We may hr- 
gin our study hereoj hv defining “Soul’’ as that object which we have in mind 
when we use the first personal pnutuMU (the word T). Do we then, when using 
the word‘Soul', really mean our I Holy thereby ? ('vriattily not. Because when 
you say, "1 am lean", or “l am stout ”, you dimply m.ean that your AtWy is lean or 
stout as the ease may he : and when you niv ’my body , that very Vihlmlii 

fpossessive ease) in the word “my", shows that there are two things >. e., a property 
and its proprietor! I n instance, when you sav *my watch* you mean 
that tin- watch is the pinjxTty and that you arc its owner : therefore, you eannot 
yourself he one with 11 it wateh ! So, the very wort! l mv' ii-s'd in juxtaposition 
with the wonl 'hotly’ shows that the body is. I lie property and you are its pro¬ 
prietor. • 

Let us proceed further inward, go on eliminating nil those things width we 
often confuse with the soul and, when all the wrong things have thus brer, elimi¬ 
nated, alight on the one thing that remains to the last and can never he eliminated 
and delate that as the soul ! Following the same procedure as we did with regard 
to the body, we can easily see that when you say ‘my eves', ‘my ears*, 'mv nose 
and so forth, the difference of propvilyship and proprietorship continues and 
therefore, the word “I" eannot. mean the senses ! 

(doing further inwards, we see that the senses work in conjunction with the 
mind and am under its commands, hut the latter sometimes, (e. g., in divams) 
works independently of the former ! Ro, is the mind the real proprietor within 
i. e., the Soul ' No. Heeause you often feel and say “my mind is straying or go¬ 
ing astray. I shall concentrate it or correct it with my intelled" ! Thus, the 
mind too is not what we mean by our “I". 

Is it then the iutelh-et ? We may note its difference from the mind and 
make it clear hy means of a simple worldly illustration. Suppose yon ’ lake a 
document for registration Indore the Stib-Registrar whose jurisdiction and duty it 
is to register it. You have executed the document, go to him, pay him the pres- 
crihed fee at the preseri lx*i 1 time, at the pAsseri'ietl place smd in the prescribed 
manner and present your document for registration. If he is satisfied on all. 
these points, he dots not bother himself and you with furtlier details about the 
contents uf the document, e, g., your right to execute it, the desirability of your 
doing so and all that sort of thing. He mechanically and automatically registers 
it for you. You have perhaps executed a document selling away a property 
which belongs to some one else and which, therefore, you have no rigid to sell at 
all! Kven then, the Bub-Registrar registers that document too away and does not 
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HjiiH'rri lum^H with ynur right, tin* gootlimss or hihltmss of tlm ;ir(ion an*I ;iji tlin 
mst of if ! But wlim tin* m:m who lias pah.I yon mnl takrn tin* <l<>riKjmn1 fmm 
you ovrr to h,ko possession of flu; property ;mJ tin 1 mil mvruT objf*Hs mal 

is shown tho JiHinimnt of salo cnwhUtI and oyhi ivgistmvJ )>y you, ho p simj>fy 
say> : "Tin? follow who has sold Ibis property to you is a krunv ami you an* a 
foul, (io to rourlf pmvo and rstahli^h your rith\ gH y*mr (hnvi* and liavo it 
oxmded" You l (run j>o to a rivil court : and limn i( i- not fho Suh-1 legist n'trV 
ivgistratirm of Hie do|;iintent that ^vtti'os tin- r matter, hut tin* Judge s (indium and 
ui'flnrs. hasri.1 oh 1 Ik k pros and ruo^ the rights and (lit* wrong.- ! din- Jitlm-nco 
hetwwn (he Snh“!h’pistrar (who miyhanioaliy n^isfers) and die Judge (who weighs 
considers andahvide^) is the diflonau'O hvpm-n the nt<uw* and die hnthlhi b 
bilwh-mi the mind and tin* intelleeh For, die mind is that part of our internal 
euNslitnfitin and stmeture wln*rm\ith we register and take into our nwrds every 
tfiing dial strikes ns : and it is (he intrflivt whirl* afterwards weighs the pros and 
fvw< and deeld*^. [o>r exainple, vthon we hear something said to n-, we do not 
—nay, generally ran not -simnlianeously hear with the ears and also judge hy 
the inli'ileei whether it is imr or false, right or wrong and so on ! Then 1 H, 
therefore, (lie ptvlimiuniy portion of inertly i wording or 1 registering all die 
things wliii h our eyes, ear-, nose, tongue and skin fell : and the inner fat uity hy 
na ans ot which this Jimetiun is performed is (lie mind. Just as it is |Ik* Kuh- 
.Registrar's work to mechanically register every do'-iimenl presented tn him. so il 
•> thi- function of fin* mind la mechanically record cvei-y thing that it. thrown into 
i(, il may be by the eye.-:, (he ears or any other one amongst the live senses or 
even directly straight into il. The Iasi ease loo is possible, because when yon 
(loam and these senses am asleep and you wake up afterwards and say you 
dreamt, or when yon deliberately close your eyes and meditate, even then the 
mind is at work and, without the help of (he extraneous senses, you receive lots 
ol impressions which mv seemingly external expenemvs but which are really the 
products uneonsigous (as in dream) or conscious (as in meditation)—of your own 
mind ! And when these impressions ere them in the waking state, the dream- 
slate or the meditation-shite, it is the HnthUti {the intellect) which is the faculty 
wherewith you judge what is right and what is wrong, what is good and what; 
is had and so on ! ’ 

Is BiuhMii then the soul ? No ; because even there, you sometimes say : 
'‘I did not keep my intellect in proper order at that time,'’ “I shall apply my 
intelligence to find out (Jm real inner truth behind this matter” and so forth. So, 
even there, you are speaking of it :ls yotif property, us an instrument in your 
hands with whieh*you are going to accomplish a certain piece of work. There¬ 
fore, the intellect too is not die Soul but. only its servant. 

» 1 

1 In this way, goingj further and further mid deeper and deeper within, w« come 
to the stage when we think of the proprietor of all tlft*se things, It i$ tliis real pro- 
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printer win mi we refer to wlien wo use tin 1 word “i” or the word “8uul”. In other 
won is, tin 1 Soul is what we milly iffA’ to when we use the word “I” in relation¬ 
ship to various things on earth, that tiltimate thing; which is inside us all, over all 
things ,;tml above all things and which claims to lie the proprietor and master of 
till things (including the body, the senses, the mitid and the intellect), although 
very often alas ! we have the actual exjicrienee that, far from being (lie master 
of the senses an it ought 1" he, it is frequently enslaved hy the senses, as fur 
example, when the taking of unwhoJesomoMood has.made you ill and even then 
your tongue still urges you to take some more unwholesome stuff*! Truly a ease 
of the tail wagging the dog ! But anyhow, the rightful proprietor and master is 
the Soul ! » 

( HAllACTKU1STICS TH FBFOF 

Having hy this process ascertained the existence of the Soul and delim d ( it 
as tin 1 proprietor behind ot the body. sen.-es, mind, etc., let us now proceed In de¬ 
termine what is tlw W or (i. e., the natural inherent and essential eliarac- 
teiistic or properly) of tins tiling which we call the "Sou! ’ ! If wo eau lied this 
out, wean easily answer those other questions which we til ten ask ourselves, 
viz., ‘when* did we come from' and ‘where shall we go' ’? Then* are various ways 
in which we may tackle this problem, hut we shall in this Ion word -merely out¬ 
line those particular methods of meditation which have been helpful to us jtersori- 
iiHv. so that pn'irhanei! they may throw similar light on file path and alVord 
similar help to others who are aspirants on the path ! 

To begin with, we must first, know clearly what is the com’el- of ^"t 

(i. e., jletinitiou of a definition) so that we may avoid the blunder that people 
generally commit by confusing what, in Sanskrit technical terminology, are called 
and which wo proceed to explain and elucidate immediately, A 

I.akxfuita is a natural inherent ot* inseparable quality or property of the parli- 
enlar object iti question. An Vpalafoauit is that which, owing to accidental 
combinations of eimnnshmciw, seems for the time being a f^iksuna, hut is really 
not so. For example, if you stay in your quarters and send your servant to 
hand-a certain hook over ton certain person in the ay mo street, if he doOs not 
know the house and cannot identify it and therefore, wants instructions from you, 
if youthen go over to the terrace ora verandah of an upper floor where you 
reside and, pointing in the same street to a house, just two or "three door? off the 
house just opposite to yours, describe that house to your servant hy saying : 
“There is a crow silting on that top of the house, a victoria, is standing in front of 
it on the mud and three Women are talking there on the street *in front, of it : go 
to that house,” if the servant then says : “Yes, 8ir, I have imdei'stood whither X 
have to go” and proceeds thither, hook in hand in order to hand it over to the 
proper person as named hy you and if, in the meantime, it.so happens that the crow 
on the top has flown off, the Victoria has left and the women have all departed, 
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will he on llmt account sty that lli<* house, itself has gone ? They weiv merely 
descriptions given to him in order to curry, understanding for the moment ; but 
they help him to identify the house not merely for the moment bin. j'ermunenlfy ! 
For thiit |>erin;me»t knowledge which he 1ms gained, you gave him* some 
means of identification which, however, was not in the nature of a (hfhtitfnn of 
the place itself ! It was only an accident that the crow, the victoria and the 
women were there to supply you with ;pi eflii lual means for carrying understand¬ 
ing to your servant tor purpn-.es of permanent idealitieatiun, and you took advan¬ 
tage of that aecident. Sueh an accidental iaetor is what we call an {pr(fa/.r<iau 
{i. e., true for the time being and no morel. Non the third means of ideinitjeu- 
fion what is termed an Upadhi is quite sntlirienr to help a person to identify 
an ahsolutely new thing and that too, permanently : hut the delinition is not tnir 
eycn at the time if; is being given at hut is utterly false even then and forever ! 
For instance, how do we point out tin* moon to a little child who does not know 
the moon and wishes to knotv who or what the moon is? Do we not simply 
point to the imw\n in a particular direction and say : "Look there, there is that tree 
them : just hetweeft that, hrancli and that other tiraneh of that live, you see a 
white round mass of light ; that is the niomi" ? 'I'lie child understands you and 
i den ti lies the o hj. art pointed out to him. lint even when you are describing it, 
you know (lie moon is really ma Udwecn those two hrauehws, but thousands of 
miles away ! And yet, though it is false even at that time, it sOems to he true 
and its sinuning truth of the moment gives the child a permanent knowledge of the 
identity of the ttioori ; and the next day, when the moon is elsewhere, the child 
look< up at the sky and not through the brain lies and identifies the moon ! Tints 
there are three kinds of definitions : (]) hakunnas (natural and permanently true) 

(-) UpalakstanuA {accidental and temporarily tine) and (;!) Lpa<f/ii>' (accidental 
ami permanently false) : and yet by all these* methods, we can give to others a 
correct knowledge of the tiling which we aiv speaking about. And in all these 
ways, we may ideuiily the Sou! : but, alter doing so, we must ca-t oil’the Cp<r 
fahancix and the Cpotth'm and correctly understand the real Sa'ampa nr 
corml La fauna of the Houl. 

IIOW TO FIND OCT ALL ALOFT THE SOUL 

There are many ways of finding out the true Lalzaiiax or correct attributes 

* . 

of our fknii : but the two easiest and simplest methods are what, in technical 
English phraseology, iliay he called the introspective or analytical method and the 
teleological or synthetic method. \V r e slurll use both these processes and get our 
problems solved for us thereby. 

i 

THE ANALYTICAL M FT HOD 

■> 

The Analytical procedure is the afore-explained one of eliminating the 
upafhix and even thin apahi hza/iyi s and tints aniving at the Laksaryis. For 
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example, although wo nil have expiijionee both of cold water and of hot. water, 
yet the ftistms toll us that cold and not heat is the natural property of water. 
Why ? Because when we eome nemss a quantity of hot water, we know that, 
the heift is not the natural nr inherent property of tin 1 water, hut due to its having 
liven heated over a lire or hy the rays of (In-sun i.e., line to an external cause of 
an aceidental or temporary character.! And when we go to a place like Vmimgnm 
(in North Gujarat) and find then 1 a tank naturally lull of intensely hot water, 
we at once ask: “why is this water hot" ? This very u t>'ln/' of ours is positive 
and sufficient proof that it is mil natural for water to he hot! We are given the 
explanation that there are natural sulphur springs which an* ivspoiteible for that 
heat. Hut the very mi'll for an explanat ion shows that <oh I is the nat ural property 
of water, and that heat comes to it because of an external factor. Another 
characteristic peculiarity of the situation is that, whatever the cause of the hept 
and the intensity thereof, even such water when kept aside for a time becomes 
less and less hot and ends by cooling down altogether! Tims the heat needs an 
external cause for coming in, but requires none for going out f Therefore, the 
heat in hot water is merely an tipaiakynut like the crow, tile victoria and the 
women we ivfenvd lo in (*ur illustration. Similarly, even though you may cleanse 
a copper vessel with citric acid or tartaric iicid or any other acid for that: matter, 
make it shine brilliantly and carefully preserve it from all possibility of being 
tone]nil by dust or dirt, yet in course of lime it comes gradually, but automatically 
hack to its original dirty given colour! Why? .Because dirtiness and not 
brilliancy if* its natural quality or Lnkmiw. All these examples show that the 
mil attribute or natural quality of ati object does not: provoke the question '’why' 1 , 
does not call for an explanation and, even when suhdniil for a time hy powerful 
tones (artificial or natural) breaks out again and exhibits itself! fly this process 
of careful elimination, we can and shall presently see what are the rial characteristics 
or xtrircuptt of the soul and re-establish all the grand and sublime truths of-the 
Vedanta. * 


THE TELEOEOGICAJ, METHOD 

4 . 

The Teleological method is, however, of an inch simpler and easier character 
and is therefore more suitable even to the layman and the “man in the street”. 

- i J 

It is, too, the method bv which we can find out not merely the culture of the soul, 
hut also whence it came and whither it is destined ! It is the method explained 
in the TaUtii-frfofHiiiimd when; we find Bhrgu (afterwards the great Maharsi 
hut then only a boy) going to his feather Vanina and asking him the veiy same 
question that we are discussing now. The God Vanina merely gave him a/ simple 
due and asked’ Bhrgu to find things out for himself. The due given was that 
“that from which all things come out, that by which they am supported and that 
into which they finally go * are not different from one another but are the same 
tiling i.e. Got!" ! Many examples can be cited, even from the merely physical 
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life arotihd us, to prow the universality of the principle underlying this teaching 
of Vtiftim. A seedj for instance, comes out from the earth, stands supported by 

earth and at dfiith, goes back tliemn so! 

• . » 

A less recondite and more popular instance may lx> taken from the case of 
fishes. Ordinarily, all people know that fishes have their natural ('lenient in water, 
lint let us imagine the hypothetical case of a man who does not know this fact, 
finds by chance a fjj*h in■*gmit disobmfmt»and struggling on the bank of.a tank 
i>r a river, fancies that the same kind *of comfort which hi' himself enjoys, will 
relieve the. fish of its suffering, takes it up, exposes it to the cool breeze, finds it 
niireiitfved, carries it home, puts it on his own l*?d, even then sees it in great pain 
and uneasiness, fails in all his attempts to make it happy, fctkiw it hack to tank 
or river, puts it into (he water again (in the course of liis experiments for its 
benefit) and finds it ceasing from its struggles and swimming about joyously,, 
what would and should In* bis natural conclusion 7 Well, he certainly would and 
should conclude, that water is the real natural element of fish and that it was all 
the while leaping about and struggling, only to get back into the water which it 
came out from and was maintained by! 

Erom this, the inference is plain that •rhai «v; art; ahra.it* md-huf and ran. 
uwr vail;/ hr hiftfiit without i* one rml unlaw nr natural demaiit. 
1'ltis, in brief, is the pnrjMnt of the Teleological method. Ily this method too, the 
whole of tlir> Adwaita Siddhantu can he iv-estahlislied. Applying both these and 
other supplememuiy methods, let its enter on our study of the natural and teal 
attributes of the Soul. 


ETERNAL EXISTENCE 

The first attribute of the soul, awarding to our Sastras, is tt?t or 
(i,e., eternal I'xistenw). VVe may meilitate hen-on from various standpoints 
as follows 


vO- ?’/fe /’s7ycAeZe//>Vvi7;—We all talk of “death” and say ho and so Jufs 

“dhsir: _ But what do aw wsdly meaiji by “death” ? Let" ns remember that We 
defined, the “Soul” ,as that which all of m refer to when we use the 
wpvd“T’./ Letas nmfsee whether th^b ia even the least possibility bf ■ that wdihl i 

pother as real subject and real prtdioitef 
i, and say ‘ tlie man is dftad ; 



t i8 y 

tii this ^inrwH-tion, we may refer to deep which may be described ns a short 
death. In fart, death lma often been (sdled a long sleep; for example, the poet 
Kalidasa (in Raghuvunfe canto xii) describing the killing of the steep-loving 
Kinnbhakarna by Bhagawan ^ii Kama says:— 

#t*l& vtftal wm fierce at i 

crkskft&fuft n 

(l.o., It seemed as if, saying : “Oh lover of sleep thou hurt been awakened by 
thy brother imtimcly and unnecessarily”, the arrows of S n Rama sent, Kumbha- 
kafna to long sleep ! Now, the funny thing about sleep i.s that you may soy: 
‘I was sleeping,’ ‘I am going to sleep*, ‘I am very sleepy* and so forth, hut yon 
can never say: “/ am peeping,” If you do say so, it is itself the clear proof that 
you ate not sleeping! Thus, even the wuid‘sleep’ cannot go with the word T: 
It is inherently impossible. Much more therefore, it is impossible for tie 1 wont 
‘die/ to go with the word “I” ! from this, the natural inference is that death can 
never lie piedteated about the soul. 


And sometimes it so happens that owing to some curious aorobntism of the 
mind itself, you dream that you are dead and that people are weeping over you 
and so on: hut the wonderful tiling about it is that, even in that supposwl dead- 
state of yours, you see and hear them weeping and so forth, thereby indieating 
that oven after seeming death life really persists! All these illustrations go to 
show that immortality is an Inherent attribute of tin* soul. 

2. Thu Tdwlaffiml atlandpoiuL —TaI us now remember what was pointed 
out a few minutes ago about fishes and their na turn t element (water) and apply 
that principle June. Lt to live and to die were equally inherent. attributes of 
ourselves, i.e., if death too were quite natural to us, why should we k* seeking and 
trying to avoid it and avert it ? Nothing that is really natimil to and inherent 
in ns, do we or urn we ever seek to avoid. To take another ilhirtration, suppose, 
you have got to wear ami therefore do wear a partieular dress when going to your 
office ; well, you very soon feel tired of it and are uncomfortable all the time and 
actually pine for the time when you can go homo and throw it all off! 'Why? 
Because it is not natural to you, but has been forcibly superimposed upon you apd 


therefore spewUIy tires you out! So, you,tine of a thing qplyif it is 
to you: and you never tire of living on! Kven when the body betimes intssisaly 
wtsak, senses cannot perform their functions satirfacrorjlyund old«^;a|rirdpj(i^^ 
trouble you, the desire to live goes on! y Why? Because living w' 
and death is unnaturalI if death were really an attribute of?ou«v let m; 



sKH||; : ;vTVTiy talk bn'd ; death t 
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iJlifess iV unnatural to n«? Why el so should we wish to cure illness? And' 
besides, here too, we may apply the afore-described test about the question *wby’! 
When a man is ilPor in pain, every one asks him why? That very question and 
the amsoquent need for an ex plana tarn prove that disease, pain and suffering ate 
not normal and stand in need of explanation! But when a man is in sound 
health, no one risks him why ? This is clear proof that good health is natural 
and needs no explanation! This being the case, even as regards health versus 
disease, much mow therefore is it true in respect of life versus death, i.t\, to live is 
normal and natural and the contrary is abnormal and unnatural. We may 
thendVflv conclude from this view-point too that the. sion (soul) is ETERNAL ! 

vl. Tit# Mtr-ktmiwl J'’cid<‘nci'.- —in the very first chapter of Professor Roscoo’s 
Chemistry' Pr inter, you me told tliat “when a candle burn*? nothing is lost" ! On 
Reading this, you may ls> tempted to retort tliat with your money and the candle 
too gone, you cannot agree with the learned Professor ! But he explains and answers 
tliat, when a candle hunts, all that takes place is that the hydrogen and that carbon 
which go to make up the candle go nut into the atmosphere, mix with tiro oxygen 
thereof arid Itix-onK 1 watery vapour and carhondioxide, msprx’tively—in other words, 
theie is no (••■*<< of material, but only change of plans change of shape and change of 
name ; Similarly, wlvn a errpauter makes a chair or a. bench, lie creates nothing, but 
simply brings the ( hxl-civated wood from the finest (or the market), cuts it into 
pru}jcr pieces, puts them in projxv jxwitioii and gives the whole thing the desired 
shafie ; thus, here too, there is no yaw of material, but only a change of place and 
of shape and consequently of name too. Now, this principle Unit nothing is lost or 
gained is Ocscril.ied in modern Physics by means of long, big and grandiloquent 
phr.tses - 'Tlie indestructibility of matter, “The tnieiva (ability of matter’, Tlfe con- 
starvation of energy’ and soon. Anti this truth which, in the name of modem 
science, is taught to you in Physics, is contained in a beautiful hulf-sloka 
(stanza) of the- rvmfeait Bliagawnd-Gltii when; the land Hit Krsnu says :—• 

V,' ' “siwflf fihifr *U# siwtt tut: it” 

(iji, Thutwliicli was not, mwer comes into being; and tlu*t which is, can never 
cease to lie). . 

; Let uh apply thru meelianieal'principle of physical and chemical science to 
tiny Awe. ajwi i«»v tfisciKaing.’ ^iVlien any one tutks na ; “Was l or wa# I riot 

before !*was from ? And will I or will I not. be after I die t\ we always say to him : v 
“Before we aukwvr these two questions of ypitrs, lot ns first a#k yon a preliminary 
-qn^(m, i,e., “Dp you <k do you not, npw. exist” ? 0tir answer to 

your reply to our qoery” 1 \Vell, nolHxly says pr ■can 
pOfit^bly-#y : T am not existipg ntw’: and tlntrefow woFOplyx“Ifyou nt* now 
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existence! Of grouse, u.» in the ocuie of the carbon ami the hydrogen of- the 
■candle ami wood of the ('hair, the table,. etc., theiv will he changes of place, shape and 
name. : but *eeiw if on- never mu’*! This generally clinches the matter : 

and earnest inqpiwrs arc almost always satisfied by. this process of *wi, Hint- the 
Hoitl is, and must V, really Eternal ! One need not, however, Study 
Philosophy (or even physical science) for this purpose. 

4. The /,o*;p((;d/c f‘JrnU in'/ j A mere linguistic study of the Sanskrit 
Vocahulary will help one to arrive-at the Truth. 'Our Bnttskrit language is fco 
balled litx-ause in our estimation it is the only perft-et tongue : and we also look 
Upon it as the language of the Gods themselves, because no word thereof is there 
by melt* accident or chance, hut every wool of it carries Inane to thir minds and 
limits a lot of philosophical and scientific tnrths of the sublimed character which 
rt whole life-time of metaphysical and scientific study may after all not suffice 
to convince us «b»nt the truth of! This is why we very often sav that it Sanskrit 
were ready not the language* of the ( tods (as we verily believe it to lie) then it ought 
to lie and that the Gods should bo ashamed of themselves for [aliening any other 
tongue to Sanskrit ! Now, let us see wlutr the mere Sanskrit language can teach us 
about the Soul without any help whatsoever from Philosophy, Science or anything 
else in the wide world, 

the question of questions is, when we speak of birth and death, what do we 
mean thereby ? What is birth and what is death ? Tim words ‘birth' and death’ 
jive mechanically used in English to signify two particular events which frequently 
tako place and which need an elahomte definition and explanation. I Jut no wool 
—“in English or any other language on Earth for that matter, except the Divine 
Sanskrit a I one-gives ns any clue to the philosophy or science underlying the 
phenomena of birth and death. 

But take the Sanskrit word for birth, u\ **. It, is derived from the root 
P5rm and simply means “coming forward and mamMiiig itself”! That 

is, what was hidden behind us has now come to the front V>f us find become 
visible to us ! Another- (Sanskrit word tor birth is (coiTespimding to *origiii' 
ill English) : and this is derived from ^ up and ^to go and merely means : 
‘‘Coming up and manifesting itself” ! In other .words, what was hidden hdm 'the'.' 
surface luw now wane to the top and shown i^elf forth ! A tlnwi Sanskrit Wcm^l 
is sft (c*orresponding to ‘creation’) in EnglfeH':' apd tins is' derived from 1 

: apd nusms only :~“throwing out from concealment within” ! llmt is^ what 
oarttyafel mltiiu h»,s now been tlnown y)d I Now, tjie r p^elmk)gy )telnnd tl^( 
three Sanskrit wonls is this •• e 1 y-Yfy- 

Our ^enses.'.^ye". 'been/. #• seated that they iiAtiirnily Atiiiat £»ti 
work outward i they do not fetfd inward.- A^ tim ' 

to this tendemy^^ y^ (atttsee pnlvifirt 
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we cannot see .our own eyes : and even when we seetn to see them in u mirror, it 
is not oitr own eves that we are really seeing, hut, only a reflection thereof ! 8k), 
when oyr eyes eanrutt see even themselves, much moiv iterefore is it impossible for 
them to sec behind, beneath or within themselves, Therefoiv, we are in this 
difficulty that we iMunot see the things concealed behind ourselves or beneath the 
surface or within ourselves. And when these things come forward, ills wo the 
surface or outside of us respectively and potent themselves to the possibility of 
la'ing visualised by n-j, then we have the *tlim? Sanskrit words Jumna, Utpatti 
and Sristi desetihing and connoting Mvliat has taken place, i,e., that nothing tbit 
was not has eome into being, hut only something which was unmanifested has 
now manifestolJtsejf ! And tlieie is no fourth word in Sanskrit to denote or justify 
anything to the contrary ! 

iSoWi to the other side of the picture, i.e., as regards death. The Sanskrit wont 
therefore mu, is derived From “wu and mwdy mentis “o.-asc to manihstt ilsoil’ 

or to lie w^en ! Thus, it applies equally to all the three cast's where a person 
has died or liuV gone to anotlier country or has gone just a little out of sight 
(whither la-hind, beneath or inside) ! All these, four words prove that birth and death 
;ut' not the In‘ginning and the ending of a life, hut only Uinhimrka on its 
heguiiiingli'ss and endless mute! in other words, the Sanskrit Vocabulary too 
teaches its that the SouMs Immortal ! 


KNOWLEDGE 

, The next point which our Sristras deal with in connection with the nature of 
the Soul is or stia, i.e., Illimitable and Perfect Wisdom. With our Frequent, nay 
constant, exfierieuav of our ignorance and blunders and their disastrous consequences 
to us in our daily affairs, we naturally lind it hard to believe this to he true. A little 
W«r (inflection) will prove, however, that this too ia perfectly umvet But let us 
proceed slowly and, not worrying over limitless knowledge at the outset, first see 
whether it is possitdejo separate the “Soul” from all knowledge as such altogether ? 
And we will realise that, in some shape or another, in some <kgnx 3 or another utid 
iii some quantity or another, we always and invariably have something of knowledge, 
rhi* JpMajtipjry just now is., not whether that knowledge K full or incomplete, correct 
sp; on. We shall hike this up later on. But at the very outset, 
w,In ; this .connection, weauis often «$*■; 
story of the wife who txmiplninqd to lier husband that 
; ■ no subject _ ;<ai earth on which they oyer agreed and then .lie * 
that that ivas ;i >yroi^ Imytu^e there ,was one jpujint. on wluch 

that there was up subject on whieh they- eoald ever passi-./ 

ty . Hiiailarly, we may say fte oven when a inan feels and' says ^ knows 
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This is true not merely of the waking state nor only the dreaming state hut 
of the sleeping state too l For there too there is conseioiifttiefisonly it ia so sub¬ 
dued as not to he felt above the surface ! How can we he soft; of this ? A simple 
experience will illustrate ami prove it. Bnppo.se you are sound asleep and a 
mosquito bites you on the sole of your foot. Although you continue lo be sound 
asleep, your nerves of consciousness never slumber at. all. In Physiology, we art* 
told of two kinds of nerves {ufterent nerves and efferent nerves) whose fmtCtion 
it is to earty news from without (through the sensory organs) to the brain and to 
convey orders from within the brain to the executive organs, i. c., the arms, etc. All 
these nerves a tv at work all the time and you are yourself not conscious that 
these nerve's are always keeping vigil and functioning properly. Well, the result 
is that even although the mosquito-!»ite on five sole of your foot lias not disturbed 
your sleep and creak'd a disturbance, yet news of the pain to the; font has htvn 
instantaneously communicated to your brain ; ami even then, without vt titsing yon 
from your sleep, without conveying a meeting of the Council or even the Working 
Committee and without even giving out the slightest indication to you that a 
problem lias come up for consideration and has already been deidt with in the most 
husinivs-like and practical manner, your brain issues its orders to one of your 
hands to rub the bitten portion and rub out its pain, and the band obeys forthwith ! 
And when you wake up and sec the dotted Mood on a particular spot, then vj*u 
infer that mosquito must have fatten you then* and that you must have used your 
finger-nail on that spot ! Well, the Physiologist may seek to explain this away 
by shaking of it as '‘Reflex Action*’ 1 Rut whatever name be may give to the 
process, the fuel is undeniably there that even dining deep shop, news of [lain is 
conveyed to the hratn and the latter does all that is required to remove that pain ! 
Tliis shows that even in fP|Rt {deep sleep). HfCT (knowledge) jiersista at all times ami 
in some shape or quantity. In other words, fliw is another Lnlgan t. which is 
inextricably intertwined with the Boul as an integral, inherent and inseparable 
attribute thereof! , * 

Now, id ns delve further below the surface and ascertain whether tins 
knowledge which wo ha ve found to be a Wt of the Boul is really «** or 

or We say that vve committed this mistake and that tihinder 

ami so forth : but the Vedanta Bfctras say. that- the soul is always i e^'of:i 


the nature of Perfect llluntination f And If ^'e analyse the facts of the atuutjort 
..pn»p#ly, : ww can rodly see that the knowledge within us ia 
Absolute Unlimited, perfect atul Complete ! For mstanexy if you dp^e 
doors and windows of your room and allow only a tiny iittle rury 'iriUsttJiflglife ifcp-; 
; manage with *kw atmewt difBqaUy .:t« .. v *nt«r! ; hy ■■ : ;a?e, 

justified, «i sayidg daft that is all thtt; antilight in flife world1 
;.^|^t;ec«nehih: throtigh the : 

the real -nuignitude of the? tstitfs : entire xms the* Aim i--k feiiifev 

• • 1.... ' -;a 1* ..viii" . 
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struggle through, people who look At it from without can haw no idea of tlw 
: whole light within but only of the little that they see! This is why Blwgiiwan 
(the Lord) Adi Jagadguru Banka rficarya say's ;— 






yi 


(i. e, Resplendent like the light of a huge lamp within the bowels of a vessel with 
many crevices)! 


Or, take again, l‘he instance of our ordinary electric bulbs even when the 
power-house is generating the maximufn quantity, the light that we receive depends 
upon the power of the bulb that we actually use; in fact, even the colour of the 
light «iu be (hanged by using a eokmmi bulb, although electricity itself is not 
green, blue, red, white mul so forth ! Similarly, says the Vedanta, all the knowledge 
that we seek is already within us ; only it is cuvered over by *WR <i, c., nescience 

or ignorance) : and all that we luivc to do is to remove that crust Says the Lord 

/ h 

Sri Krsna in the Dhagawad-Gitfi :■— 


1. ' '‘^Ffanri WW Sflff.t WHM:*’ u 


(L c.. Knowledge is enveloped bv ignorance ; hence the lollies of all creatiuvs), 

W c may gel enlightened on the truth of this teaching by carefully pmdenrjg 
over our experience of fire, electricity, weulptmv, education, etc, ! How do we make 
a lire ? We do not rrmfe tin 1 : it is already there in a concealed, dormant or latent 
state. And all that we do, whether it is by the nibbing of two (pieces of 

sacrificial ftlvwood) or by striking one stone against another or by friction of the 
match stick and the match Ik>x or by any other process, is simply to make (he 
Intntf lint* waaifaxl itself! So also, with regard to elertneity. We do not went a 
it: it is a heady there, (rod-created and pervading the whole universe ! And all 



that wc do is to adopt the necessary device for making fhe/rrt./d electricity mauif-xt 
itself. Similarly, when the .sculptor makes a statue out of nuuble, what does fie 
actually do? He .does not take any (say, of. Sri Krsna, Sri Ikima, Sri 
Siva, .Christ, etc) from outside and put it into the marble ! The marble already 
contains within itself ^all the conceivable shapes in the universt 1 : but he does not 
need aft of them, ’ bpt only one particular shape ; and all that he does is to eon- 
gentrate bis mind qn that particular and chisel out all the other things which 
hide tJiJit ^ out from ottr .gaz^ .and thus the desaml shape is not put in front 

d jt^Thia is really the only process whidi we can 
crpploy, Le., hot to put jin from without but fUaic ovt from ic ithm / y: - 

ftnm thispourt of view, we may mrtethatthe very 
^ ■ and Oidy that pOK^s desenes to jgi called 

Our / innate and inL^ent !>nt Intent 
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is.i]ection ( an<l that too not 'Wiih'ttie fine hypodermic syringfyhnt with 

•"'•two. of the bluntest find thickest weapons iwnmrable i#, the fear of tlie cane aird 
other such physical chastisement on the one band find the fear of f ailing in 
Kxiin 1 )tuitions--with all the mental and financial chastisements resulting therefrom 
on the other') ! 

Ami besides, even if, just for a moment and just for argument's sake, it be 
f granted that it is juwxil'de to put knowledge forcibly inside, Is it mnrth whihi *t 
£Eot us remember what has already been said about, hotNvator giving 'oft* all its 
acquired hi sit because the beat is not its Luksana from within hut an Upalaksatui 
form! on it from without! Applying the same principle, we can easily understand 
that, if is not really our from within, but is put into us from outside, it can 

do 11 s no lasting good ! For, all that Education will lie useful to us only if the 
“given’ to ns is already within 11 s hut was latent and 1ms bmi made to manifest 
itself and function forth ! R the learning given to us is not an inherent ami 
integral pa it of our very nature, tlien all t he learning that we have thus taken m 
from without, will and must go off in a short time, jus] like the hot* water giving up 
its heat ? This clearly allows that all knowledge is already within us ; and the red 
Teacher is Tie who devises and adopts the most efficient measures for i»»t 

all tlmt latent knowledge and giving it scope and five play to show itself forth and 
benefit ns all-round ! A ll others who masquerade under the garb and designation 
of Teachers’, can only lie calk'd “cheaters” ■ This is why the Lord Sil Krsna 
says in the Gitit:— 

(L\ When the clouds which wen) hiding the sun from our view me driven away by 
a joust of wind, it is not a wind-created new sun that we see, but only the same old 
nun whom the removal of tlit m> 1 >stac!e-i nterposing-ehaids by the wind brings once 
again into view)! In other words, Education, training and culture do not create or 
give auv new knowledge, but only bring out the innate wisdom from within and 
hplp 11 s to see, lvalise, utilise, enjoy and benefit by it ! To put it tersely but pithily, 
N11.HTUKE.does not— nay, cannot --change NATURE, but only dmm'it out and 
gives if full scope and five play! All this means that 3tt«n (the soil!)'is 'Oithij 
uatiuv of 5TTW (Infinite knowledge) . , 

.. THE CABE OF THE GIRE 

In this eiinnecHon, we may refer to tW sfrikh^ iriadent ivpoReii by tb& 
. newspapers lew than a year ago, wherein a French giiT who knciy 
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details, were absolutely convinced that there was no fraud about it ami that the 
whole report was historically true, accurate find correct, anti were driven - willy 
nilly— to state th£ only conceivable explanation of the phenomenon was that, 
evidently, perfect knowledge of ail things (including; languages) is really* stored 
within onr brains hut locked in by special doois which only particular keys can 
possibly unlock, that by tun* associations mid environment and training we gi* 
some of these portals opened hut (owing; to ignorance or non-using of the right key) 
we fail to open the other and that in the enuo of that French girl something—of 
which the scientists, etc., could form no’idea—must have happened whereby the door 
for French got mechanically shut and the portals for about a dozen altfigctiier 
strange languages got simultaneously thrown open !! Here then is (wular 

Proof) of the Vedanta doctrine that the soul has infinite and Perfect knowledge ! 

, Teleologically too just, as our wry desire for continued living proves .that 
our nature is immortality, so is our curiosity to know things a clear proof that 
knowledge (and not ignorance) is the real Nature of the Houl. 

I 

INFINITE BUSS 


Having thus ascertained these two Lakxana# of the Soul, i, e., Immortality 


and Infinite knowhdge., let us take up die next. The I’pauisads teach us that 
rdter ?ra; and fol. ww*-? (Eternal, Pure and Perfect ISLIiSS) is a l^iksatut of the 
Soul. This too, wo, with our constant experiences of sorrow and suffering, 
naturally find it difficult to believe ! But a little mra (re Beet ion) on the lines so 
far explained and illustrated will prove that, hen* too the Vedftutie teaching is the 
really conect one! In fact, it is so simple that one must really wonder ut the 
marvellous power of urti which smx'ecds in blinding our intellects to such an 
obvious and axiomatic Truth 1 Now, if a man is seen weeping, people 
go and ai-k him why he is weepng 1 It, needs mi explanation. But nobody goes 
and asks the others why they are not weeping? This proven that . (sorrow) is 
no i natural to ns but comes to us owing to some external cause of the moment, i>, 
is really not a wpr at all but merely an ***** of ours! And oven when tha man 


gives otit the cause of his grief (that ho has lost lus wile or somebody else) and 
he Joels; for the moment that the sun has set, for Inin for ever and the world has 
come to. an end for him ; even ip; srtate a, case we see the sorrow goes oa decreasing 
fi^ dajr to day Arf sometime* Ire are astonished at the spectacle of oven such 
a that p^rmelydamtmted wife or other relation altogetherI 

Welh is not gred tlieri just liko the h^t pf the hot wateiy as it utxHlH un 

oxtranepuft rituae ^ > coming W httt none* for going out except the lneehmiieal 

f —of til Op? If SO, is not grief just mi ***** like that heat,of the hot water,, 
j kie kjMe \kumS. U«i *6M.aud tU ' *o**rii> ' fa street ! :» 

v- ;■ .• «> ./ • .... • '' : • • • ■ -i ' 
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hot l'Gsally go Out, but merely staysmaftle, only to re-assert itself gradually, drive 
otit the intruder and spread itself over.the surface too, Once again, sis ever before !’ 

Teleologically too, we may point out that just as our very desire to live and 
know things proves Eternal Eife and Boundless knowledge to lie our Nature, 
so the very feet that we an* all in search of Happiness, Lc, «ur very desire- for 
Happiness is positive proof that joy is the Nature of our Inner self that the 
farther we stray away therefrom the greater *is our suffering ami that, just as fishes 
out of water struggle incessantly to get > hack thereto because it alone is their 
natural element, so too do we, when out of joy, struggle incessantly to get hack 
thereto Dx-mise (not sorrow hut) joy alone is our natural element, nay—our very 
Nature itself! And everything that we do is with a view to attain joy! (whether 
we judge aright and adopt the right means therefor is, however, a different matter). 
Proceeding a step further in this direction and pushing this very argument farther 
ahead, we note that the joy that we seek is not. that which is hounded by trim*, 
place or quantity, but that which is absolute, unadulterated (with sorrow) and 
unbounded! Sit, this means that Absolute, ruuidulteratai and Boundless joy is 
our Nature! 

INDEPENDENCE 


Sitpj) 0 se now, we have got all tluse things—immortal life, all-pervading 
knowledge and unbounded happiness all-round. Are we satisfied therewith ? 
No, for, even if we live forever, know all things and enjoy all the happiness that 
we desirv, hut get all these joys not of orrf own inherent mid intrinsic right and 
at our sweet will and pleasure hut merely at tire mercy of some one else, then that 
very dependence on another is galling and irksome : uud although owing to sheer 
inability to break our bonds, we may acquiesce in them, we do so, not willingly 
hut helplessly! And //' ptmihle, would fi/.v to he independent altogether of any 
and every persen and thing in the universe! it is not only Man with Iris grand 
and boasted powers of Discrimination, but also every sentient creature m the world 
that has this burning desire for independence or ggm as the Vedanta terms it! 
Much more therefore is it natural for- us human Dings to .think of it by day anil 
dream of it by night arid-consciously or untxinseiously—ytsini for it srli thh fiiwfe 1 


Well, this very incessant hungering of ours after independence is pmhf tlhit ir^qin 
from bondage is our Nature! This thei^ore, i.e r , ^ (AWlutc emaiieipiti^ii 
from all bondage) is our fourth of the Soul 


emancipation 

- . ■ . ' ip- X-V 

r 7! V.,;’ w ^- - 

SUZERAINTY' - * ■ . ■ ■ v- ‘ 

1 ' ' ' • - " 1 '|. 1" •' T'f".". 1 ifM'-I'it ’J't.'.VitnKf.. 


But oven tins fourth aspiration .«f outs 
when weanaly&oor own l^ngs; ambifiaM mj^ 

find that even the attainment of m, and % (i. e, EternnT ||$|~ 

BotSSifiteas knowledge, Boundless Bliss and’ Absolute T ahertc does not. snffttsa add 


knowl^Boim^ 

wo tog more, which wt afd seek! It is vet^ ^iar 
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thing that every one of us at heart really desires-—und inconsistent with the 
fotirth of our aspmitiohs ! But it is there- all along and all the same and cannot 
he gainsaid! And* what is this peculiar ambition of ours ? It is this that, 
although on the one hand we wish to be independent, i. o, do not like to be •guided 
by the wishes of other*, vet on the other hand and at the same time, we also wish 
others to he guided by and follow our wishes! The most remarkable tiling hew 
is how even little children who have little knowli-dge and less experience of the 
world wish their more exjsrfenced and wiser pirents to he guided by tlie wishes 
and the judgment of tlit* little children! And time is absolutely no icoeptiun to 
titis rule that every one, in his heart of hearts, really desires riot only to live, to 
know, to be happy and to be independent, hut also to ntle over all others ! To 
put it truthfully, it is not Ritlership or sovereignty, but full-fledged SUZKRAfNTY 
over the whole universe that we would like to have, if only we could ! Arguing 
teleologically, this proves that Sureraiuship too is natural to us, i.c., is the fifth 
of tlie Sold ! 


THE Him .TOTAL OF IT ALL 

By this elaborate analysis of the farts around us and tin* feelings within us, 
we have now come k> the ^inclusion not only that these, Le., aiFrex, f?rw 

in V the five things we afu all after, but also that, they art! natural to us, in fart, our 
inherent characteristics which- like the natural coldness of the heated water—may 
he snubbed anti subdued for it while but can never never he permanently suppressed 
and killed out of us! What is the real meaning, the true significance, the practical 
import and the ultimate implication of all these facts which our introspertiomil 
analysis of the question has led and enabled us to discover ? Wliere did we ijegin 
from and whither have we reached ? Well, we began by discussing and disserting 
the farts and the feelings neither of (.rod nor even of any superman, hilt only of 
ourselves ! In fact, we have not, so far, pustulated even the existence of God, hut 
only talked all the timp about the individual, soul ! And we have readied this most 
unexpected but, on tire bads.-of the farts before us, Irresistible conclusion that 
wlirtbei^or not We know and believe in the existence of dial and even irmspertive 
of whetlirt* we have heard or thought alxnit Him or not, it is just those attributes 
of utuww, %twpt ( and which the scriptures of all the 

of the world proclaim juTT&xI’s, ..that we too have realised as ihu' own 
real, natuitd, internal, innate and ‘inherent attributes and that we are all—whether 
. cirnsribus^ unceasingly endeavouring, with might 

' viyy (pwipwriw) whichare 

. 

‘this ]jijm y; 
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known, the question of our 8oulV Evolution wn Ins.• easily—ifeV,' sttaiost 
automatically—settle; for. if the goal has bpeii discerned, then' the right, path 
thereto can l>e easily fixed up. It is clear front the iVmgoing e eonsidt«&th»ns that 
hetiause'we are of the nature of Divinity, i. o„ ** (man) is really MKW*H*W (of the 
Katim* of ChMl), therefore it is thui having fallen far away from it* we are in 
sorrow and in suffering, that the lower and lower we till), the greater and greater 
our griefs and sufferings become and that the only wav out is to get back to our 
Own as speedily as we poMbly can ! For, it is from Nariiyana that we 

have come out, Ity Him that we are maintained and into Him that we shall be 
absoihed ! 


UNITY VERSUS MULTIPLICITY 


‘‘Yes, hut ill! tliis demonstrutes merely the tmilortiif of man to Ciod (on 
account of the former’s spiritual aspirations towards g<wllikeness or even godliness) 
and may therefore also lie held to prove the truth of the doctrine underlying the 
Biblical narrative about. God creating Man in IIis own image ! 'But how ran it 
prove our ymwvw with Him ? Because, on the basis of the live attributes referred 

to and described we are justified.at the most in assuming Ityehofogieul 

mnUanty \ but how cun we infer client teal, identify therefrom” V This is the 
next question for ns to consider. Hereon, our Hastens tell ns tbit there is reyl 
oneness behind all the infinite multiplicity of forms and shapes in the Universe and 
that there is AbxohUc Identity —not. merely ehanicul, mind you, but even 
mathematical - between tCRffflr, afwmr and (i. e. (foil, the individual soul and 
the universe)! Let us try to understand (his too by our usual method of 
(meditation). Aim! this problem too we may tackle in various ways. 

THE STORY OF CREATION 


First of all, let us ask ourselves, wliat is creation? In respe<4 of tJiifl 
subject, there* is a slight difference but no contradiction hetmien our Upunisadk 
and the Bible. The latter begins tin* first verse of tiie first chapter of its first 
Book (viz. Genesis) thus :— 1:.' C 

“In the beginning God created the heaven and the earth” ; and, in proceeding 
to.describe that process, shows that God in (omniscient), (qiiinipirtent) 

uml.WRlW (of infallible intention); beeauaey^iecprding to the Biblical ftcebuirt,; 
God said, ‘1x4 there be light’ and there Was‘light! Butnotliing in 
alyrttt the rdationsliip betwcon God, the creator and. )Light, the creation 1 
Upanitjade, however, go fitrtbir and tqji us the actual Bahktdpa 
created the universe: and this elucidates the ii^utioitnih^p': befcid^V.4^' t<ir^ 
was 

14 .<*t (i.e.») ‘T sliall 

forinsU He did not siiy ; *Sf s 
Hb ; shida out hH ppasiliility of 




t 29 1 

(00(1) is s4$i (omniscient), mut oooctfrt (of infallible will), then you must 

afet) grant ipmfmUy that all the things which we see around us are mere 
ftUhnm iA that Btipivme tioyl under different limitations { ) of bodies, senses, 

minds, anti so on. But if you insist that these aw; all differentfrom Him, then, 
even although you may be. n lip-thiest, you are mdly refusing to acknowledge Him 
as Omnipotent- and of infallible will ! 

There is the unqualified text of the Upanisad that tfrmi *wfr3.(i. i\ 

the positive statement Ihiit, God alone was existing); and, although tire word w 
(alone) is quite sufficient to make the jxrint absolutely clear, yet, in order to 
prevent all possibility of doubts and inferential errors, that text is followed 
immediately l*v the next text srpufitow thm (i. e., the further categorical negative 
statement to the clear effect that nothing else and nolmdv else was there). And 
then ovation lagan, whereby He /warn -c many! This is what the Sastras 
definitely sav on the matter. And this means that all the things that He created 
are ivally Himself ! This is one way of arriving at tin: certainty of the Oneness 
of f owl, the individual Soul and the Universe. 

And then, ov*t and above this inference horn God’* Sahkalfa of creation, 
thews is also tin? clear text which—without leaving it to us to infer and argue 
matters over -specifically says : ‘bra r^pJlH^vr*’ (i, e., lie Himself hr came the visible 
a Ad the invisible Universe). And after this, there can Iks no getting away from 
the fact that Arfmiita (Monism) alone is the mil Nuiiihant** (doctrine) propounded 
hy the Vedanta. 

In the next place, the Sanskrit won! (which we have already dealt with 
in connection with the- Eternal Existence of the Bold) is also sufficient for proving 
its absolute Identity with God ! dfe simply means fttr4 i. e., throwing out (or 
showing forth) what was inside ! And, the YedFmtic simile atfHfcmrs a 

(i, e», just as the worm throws out its cocoon and takes it hack, so does God 

project the Univeasjf from Within.at emitjon—and take it inside again at the 

end) 1 v eimtirms tliis idea of as a process not of creation- of nnytiting mw, 
but ristlly of the inifwifextatiwi of the utimAhniJrxtrrf, ’ 

THE BIBLICAL NABKATIVE 

: $jd- : w"fgp' : - bade : now' to tf5\B*hle which begins with the verse : “In the 
Heaven and Earth”: an analytical study of this text will 
:.&*■both®saine r^nelusimi aa Ottr opani^adfcstndy has already led us to f 
LKttt; God oteated tiie ljeaven and t 1 m? earth means that before 
Ho alone existed and nothing else. If so, when 

He stinted them, out ol. what •ttjk*fcnrt^did' He create them f , Foe esuiMple, whs* 

VWi, v»»«f « JetL* ^ U ^ 



t 30 i 


it: In fact, cvfii before the potter and the goldsmith are required, the (-lay and the 
gold are first necessary-!- Applying the same argument, we see thatbefore tlie 
universe eonhl he Creu b'tl, there must, have been not merely a God to create, it 
but also tlie matvi'bd to create it out of! Now, at the, time of the creation of a 
pot or of a golden ornament, there were thii clay and the gold respiH.tively before¬ 
hand, the potter and the goldsmith come upon the scene and everything is 
plain and smooth work thereafter ! But if the time of creation—as the Vedas and 
the Bible agree in telling us—God alone Existed and there was ahxolnltiy nothing 
elWe in existence, what rawW Tie have created it all out of ? Suppose gold alone 
exists in the world and no other metal or mineral or other matter exists, you 
certainly will nut sus[«xt an ornament brought by a goldsmith to lie a milling 
hut pure gold '! Whatever llie shape or size* of the ornament or vessel or other 
thing made by him, the material of which it is manufactured will be gold, wholly 
gold and nothing hut gold ! Ko, when God alone existed and uotkimj klxt> and He 
created the world, the only thiwj Ho created it out of must necessarily have (won 
the only thing whieh then existed, i.e., Himself and no other (Itdeutise there wt* 
ressdly no other thing in actual existence) ! In other wools, tlie litulfrin! within all 
perapfls and things is God .Himself and all the differences we see in the tilings 
around tis ure merely in size, shape, etc,, uv, only in the ui‘tirif'jx{iiti/m and not in the 
actual thing or within ! The Vedanta text :•— * * 


(i. e., Vessel, pot, etc,, are merely mimiww denoting differences 4n maaiferfulum, but 
the material within is, in truth, merely the clay ; similarly, men, horses, stones, 
water, etc,, are merely mam* indicating differences in mnnfaMmi, but the matmal 
witliin, in truth, is merely God): and Veda-Vyasa’s Brahma-Sutra clinches the 
: matter in the aphorism :— 

(is,, The identity of the univerae with (fuel is clearly taught by the «Rw»»r and other 
fexta of the \ edas). And the Bible narrative too, as we have just shown, lewis us 
to the same conclusion. And tins Is Exactly the position taken hy the fay d Btl 
Satikaraciu-ya in His Famous couplet:— . 

g^ofrwuonsRjer g^fh# ft i 

, >ntmf *T*pn*w w tt 

(i; e„ As that which is bom of gold is undoubtedly gold, so that whiuh;iu ; '.':|)^^j| 
of Gpd is ineontroyeitibly God) t This, along stands to reason, viz,, that w b»^ | 
lias wianated from Ctpd must neowBurUy be God I 
explains, too, the .wonderful fact (already discusscil hy us at 
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to Perfection ftnd thflt, oven in tJio darkness of ignorance encrusting 

the Divine Light within ns, we go on groping blindly forth towards those five 
attributes of our own ? It is not mere Godlikeuess or godliness, is* it noted, that 
we really seek, but absolute oneness with God. And, while other ivligif.ms put 
it More us in ;v dim and hunt -sort of way, by saying :— 

‘The kingdom of God is within you,” 

“Yu ate gods” and so forth, 

it is the unique glory ‘of the Vedanta that it *pmpuutidH this doctrine in dear and 
unambiguous language, sets forth befeh> us this veiy goal and expounds the path 
thereto. How beautiful is the l 1 pant sad which says ■ 

* jfh> t?g: stft meat m t 

snorera aouh n 

(i. e„ The Boul is the arrow anti God is the target ; and just as the arrow shot out 
by an expert archer goes straight .into and Mamies one with its target, so too 
should the Soul go straight into anti t«*eomo one with God). 


MON ISM VERSUS ATHEISM 

It is clear that us all theisttc systems of thought postulate not merdy tlie 
existence of God, but also the creation of the universe by Him, therefore Theism 
iniist- logically and iaiaiiably lead us to Monism (or, as Lord Tennyson wills it, 
the Higher Pantheism of the Vedanta. Bill there is one ancient Religion— 
Jainismand one modern fraternity.-the Arya Burnfij—which try to get-over 
this difficulty (about God and the material with which He created the world) 
by simply denying God’s erectorship of tin* universe! And eacli dot's this in its 
own characteristic way. These t*K> therefore we may briefly consider. A*s far 
as the niady rationalistic and moral aspect* of this question arc coneorjirtl, we 
may point out that the Jain position is much bettor than the Arya Bamiijie. 

The Jain theologians say that up omniscient and loving God mm not possibly 
have treated 11 world to full of sin and sorrow as we actually find it to lie: and 
therefore they deny God's rreatorship. This simply shows them to have been 
cowed down by the great ProHh-m of Evil which has been a 
bu$>ear to all metaphysicians; but their motive in denying God’s creatorahip of 
the woHd ia one that wo caji appiwidte, although we cannot accept the soundness 
. ibguifceiit!. And etfifedito • too,, their.position- is unassailable because, 
' Samajists. .nib profess to believe in the Vedas, the Jains are 

j^|}hatio n^ : and therefore they cannot lie convicted to 

: in the ni^ftniv iHtkmerefy of intellectual thetmnl 
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Apart, however, from this inconsistency with the scriptures which he presses 
faith in, let. us analyse the A rye Smufiji’s o njmu’iit from the iJieit4y rationnl stjiaff- 
point and seewlmt it is worth. He professes to believe in God and calls Hhn 
omnisrient, omnipn*sent, oiimi{x>ten.l and so on, but, denying His craatorship of the 
world, declares that Nature too (with the whole universe in its womb) was <H>-existont 
all the time with God and Is therefore not His creation at all and that all He 
diass to deserve the proud title of Greater of the t-niverse is to Rearrange the things 
already in Nature so as t<< give 'it its present form, shape and name. To this, 
rio move elalwtnite reply is necessary from us* tlinn that if Gmi and Nature were 
two co-existing powers with their separate and independent properties, He would 
surely be Woo/ dm rat in His activities by the limitations inherent in those 
independent pnqxaties of Nature and eould therefore not be truly onmipot^ut 
and all the rest of it and that if the kind of omUorship attributed to Him by tlve 
Aryusamiqi is the whole truth of the matter, then it is on the same level with — 
nay, from one standpoint, even inferior to the potter’s m*a tor-ship of a pot;! for 
God law “eitsited” the forest: and We human beings have “muted* 1 —in the. same 
sense-—the towns. And, in this sense, like the little school girl who, in answer 
to the question of the Inspector of Schools as to who made her, graphically 
•.replied: “God made me this much, Sir: and I grew the rest mysefC we may 
claim that God made all the crude and stupid things in the world and that we leave 
made all the finer things, i. e„ the oiti(*s,the palaces, the trains, the electric bulbs, the 
scientific inventions, all the womlers and all beauties of civilisation and art* therefore 
tfie Rnffei'im' CrtMif-or amongst the two ! This is all the answer we need give to the 
Arya £famaji who, with his separate God and his independent Nature, is really 
neither an Atheist nor a Theist.! for, to an Atheist, then* is no God but only 
Nature; and to the* real Thetst, as we have a heady seen, then* is really no other 
Nature but only God in the manifestation ! And, as a matter of fact, there is 
no school of philosophic* thought which admits God’s existence; and denies His 
cvenbwship! And this is because the two go together: and otjee this is granted, 
the relentless Jogie of the‘arguments which we have already considered, drives u$ 
to the overmastering and irresistible conclusion that God mated, the whole 
nriiyeiwe naf of ilhnwif, because He alone existed before citation and tlierefoit* 
therewap nothing else to create the world out of! 


, , . .. t . .ft , 

Iii further objection to this, some one niay ihy~iB.4e |)wA 

and Dualists and Pluralist*) do often sny ^‘Yes, tyifc. GealJshuduseii^ 
omnipotent; He tliemfore could have made the world out of nothmg’H i - 

true.,* out question, however, is - not about His knowledge hr cajkwtitf 

inertly the; teateninl- .which He has madethem out of ? - : 

:cleverness, tdctU mut es*pa<% are #..<£«*& yet ttofy, 

'i|||;«pt the matei-Ml out qf which jxxt ‘Hhnilarlyi ’em Rationds) 

doGahonGGod/s rapacity but .only : about' 
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ti*at ,18 the only material which was then available to Ilim was Himself. He 
roust have nmde the universe out of that only thing Unit then existed, i, e., Him- 
sell ! The Bhagawad-Grtit iflokn quoted Earlier wg ift: etc. (i.e., the 

presentation of the sacrificial oblation is God, the oblation itself is God, tjie five 
thatreeeives it is God, the presenter is God, bis concentrated meditation is God 
and the fruit-to bo obtained thereby is God) puts this beyond all possibility of 
the least doubt. J 

And if one still obstinately insists that <jod did not create the universe out 
of Himself as described by the tvxt: h” but out of 

KOTHTXG, even then our Vedjtufie position remains unaffected ! Because, even 
then, just ns the pot made out of clay is nothing hut clay, even so :i universe made 
out of nothing ean only hi' of the nature of NOTHING! And this is only 
another way of stating the Yedfuitie theory known as (which we have 

already referred to and shall ivfer to again presently). And it practically means 
the re-proving of Adwaita by another method, because it practically means:— 
“God alone is,tnothing else exists"! And what more can a VedSntist desire 
than this voluntceijed argument of the Dwaiti (Realist) in favour of his own 
Adwaita Doctrine or Absolute Monism ? 


And besides, once you grant that there was a time when God alone was and 
. nothing else existed, you are up against the stone wall of the GitMortrinc of 
‘■afoal kpdt (corresponding to the Physicist’s dictum about the micreatability 
and the indestructibility of matter)! What was not can never come into existence; 
and what was can never go out. of existence! So, if God alone was, then 
obviously God alone is and God alone can be ! fn other words, put it positively 
that “God and tin* Universe are one" or deseril>e the same thing negatively and 
say ; “God alone is : and nothing else exists” Q. E. l) f 

THE FIVE BHUTAS 


To make tlds dearer, let us take tlie case of tlie five Bhutan—AkiLsa, 
YSyu, Agni,.Jala and Prtluvi (Ether, Air, Fire, AVater and Earth—with which 
creation began). As God Himself made them, we are compelled to infer that He 
raufjt hAve created them out of Himself! On the principle of the iTpahrpul that 
tfSftt; (i. e., the Trath is that the veal material within is the clay), the Earth- 
is ofily kn mnamtion front or a nifegifestation of water and therefore one with it f 
a flaws emanationf front or manifestation of Fire and therefore 
=<ab^AiSNMN-’S^>- r: :]!^?o’:tGHQx'.)js» : -a*i_.emaiml|cin froth or manifestation of and fhetyfoiti 

oiiis Ai>'Air in mW nn nmnmti 
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one quality, i.c., t *05 lias two, i. 0 ., and ; wftrhas three, L e., and 

: w* \ an* has four, i. e,, 3t*r, and rtf i and ffoft has all the fivty.viss, *3*t, w$ t 
W and u*a. Now, let tis >>egin our destructive process of analyst* of these qualities, 
where they come from and so on ! Starting with 1*41 (Earth) we see its fifth quality, 
he., (smell) was not in the preceding element, to wit, ww.(water) and is absolutely 
new. But the Gits says ; “wiwfit vac:” and Physics too says :—-“Nothing that 
. was not can newly come into existence”. Therefore, wo knock out (smell) 
either as hr«n (illusory) or as being a In 1 tidy in ww (water) ; in the former ease, 
S*4t (earth) whose definitive definition is the, fifth 3"E (*p^) is itself fk*«n (an illusion) 
and in the latter case, 1*41 and ww (having all the five qualities) become identical ! 
Similarly, if we take np the fourth quality W which apjx*jUM newly ip we follow 
np the same process of cither eliminating it. as fh**T or as being already in vfir, with 
the result that Earth and Water either get knocked out as illusions or identified 
witli Fire 1 Next, we take np the* third quality knock it out as nr postulate 
its existence in srg t<x>, thereby making earth, water and fire as illusory or 
identical with Vayu J Fourthly, by the same argument with the second quality rt<r, 
we either eliminate, it as illusory or detect its hidden existence in xreiu, thus ruling 
out earth, water, fire and air as firtqr or as being identical with wpsra ! And finally 
we may deal out the same, knock down the first quality eliminate it as 

illusory or as being in Gcal already (unmani tested, of cour$>) and thus cither kill 
ont all the five Bhutan as illusions or as ljeing the same as God t 

The whole process just explained may !x> geometrically summarised thus ; — 
****Mrcf j 3 » ^tg=wr^n?t 3 and wwtteCJod ; 

( By atfawrtiw* (corresponding to Euclid’s First Axiom that 

“things which are equal to the same thing are equal to one another”, God = the 
Universe (the symbol used denoting not mere equality but absolute Uh.utiitj). Q.ED, 

GOD’S OMNIPRESENCE 


Apart from the story of creation and our inference ftom the texts of the 
Upauisuds and tl»e Bible thereon, even God’s omnipresence which Ml theists and 
the .Arya-Samajists too believe iu, insufficient for proving the correctnesk: Yifr tfw 


Adwaita Theorem (and that too in two ways). )Ve deliberately call it a Theorem and 
not merely a theory, because we feel as mathematically certain of it sis of tlw 
Logarithmic Theorem, the Exponential Thriereip, PenioiviVs Tijeorein or agy. 
other Theorem of Pine Matljematies or that 2-j~2 =74 1 

Now, when we say God is trfapfr and wfemW & 
pervading and all-permeating, 

thereof ? If we will only retnemberthe correct meanit^s and mjpeMiom # , 

'which' we so glibly ; dash off Jhbt|i otirmqoth«' * 

Tfcfljjfc: '.vhihiB(*i0i4t : .to ■'jw&;.'.csjit' easilyJtite : |w4 

Ved&fita at once 1 Dot as now feke -^nxatapl^f 
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Ornament and see who or what is therein, i. <?., what pervades and permeates 

the whole of them ? Purely it is not the*potter, the weaver and the goldsmith 
but the clay, the thread and the gold respectively that pervade and ixaii^ate the' 
whole length,. breadth, thickness, height and depth of the three things in question, 
i. e., the entire structure thereof ! In other words, it tV not the maker.but the 
Dwierhd of ivkirh it U inode vhirh poraulux and ficrmeotoH a thiwf ! God's 
omnipresence in the Universe therefore inflfaptiiaMy proves that, (hut is .the 
■material of. which the world has I teen .created ! Q. E. 1). 

It is of course true that, as there is no one else who could haw created it, 
therefore He is the creator too of it - 'Phis is why the Vedanta speaks of Him 
as the world’s (i, *■., simultaneously its creator and the 

material of whielt it is creak'd) • While thus His creatership is perfectly tine, 
it*is not, however, in His capacity as emit or, hut of the niohrinl composing the. 
Universe that He is all-pervading and all-permeating ! 


After thus understanding the implication of His omnipresence to he that He 
Himself is the mot hint which the world is made of, the second question we have 
to ask ourselves on this point is, how am He he omnipresent ? He Himself says 
in the (iltfi 


" * sm* «f ftflt HR a ft 

(i. e., T am the Si at! within every hotly) ; ami all theists agree that He ist 
omnijavsent. Itut run there he two things in the stum? place, different from one 
another ? Is this not physically impossible ? For, according to the l^aws known 
ih Physical Science ns the Principles of Extension, Impenetrability and so forth, 
there esm 'be two different persons or things in different parts of tlie same room, 
hut certainly not in the same infinitesimally small fraction of the same space in 
tlie same port of the stone room 5 And if you an 1 told that two persons 
simultaneously oecqpy the same infinitesimally small space, you will be compelled to 
infer that they cannot he two different persons, hut two different names of the 
fftithe pemm ! if one text says that Rama conquered Havana and in another 
pnssftge*you are told that Wttapati (Rita’s husband) eontpiered Havana, will you 
if you bad never hetrnl it before- immediately infer dint Rama hituseJf 
inust lmve been Sita’s husband ? (dinularfy here, God s presence simultaneously 
with ..every ur^nlttwimldly singll. thing$n the world tit the very space occupied by 
.the latterj thus proves, according to Physical Science, His oneness therewith and 
cGni^iti^trtly y?^ the whole lloiyemv Q. E. I>. 
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between them, we generally eunfusU add .muddle them all tip! It is by 
in i si mi lersfa rid big of the Idealistic portion that all Realists— 

Johnsonlike. -thunder at w and seek to convict us of a tumble lack of the most 
- rudimentary fundamentals even of the most elementary common sense ! Now, 

. the .Sanskrit word ftf<an (as applied to tin* world) does n «i mean I also (in the 
sense that you are deliberately telling a liv and pretending to see, -httu*, 
siuell, taste, touch and imagine thing* when you are not really doing 
«o)! No one denies that wo have a .seemingly actual Kepcriehee of the 
things around us: but what these things mt//y ate, no one can say (except 
through the lens or refracting medium of his own mind) 1 For example, let us 
examine any object and see what actions we can examine it by, We can see, hear, 
smell, touch and taste it or, without the aid of any of these five senses, merely 
think of it! Thus, six actions an;'possible all of them, however, of a 
.nutate*, i. e,, from within onr own mind ! And no evjderwo coming from outside 
of us-—can possibly help us without first going into our mind and thereby becoming 
tifihjtxlice ! In other words, what to Ik*, we all sro and feel anil experience: 

hut what i-s (i, e., the io nnnnum, as the philosophers call us) behind what e/es 
(i. e., the jjht-iHmmtou), no one can postulate definitely ! This is what we mean by 
saying that the whole thing is noi nbj'rHvr ! And this is why, in his 

wonderful work the at&afrife, the great scholar Bwanii Afadluisudana Samswati 
. delines f*r«mk , i. v„ as that which one can neither accept as 

true nor reject as false ! 

HIM BA-PR ATI B1M BA-VAI »A 

it 

To make this clear, lid us take up, for example, the relationship between an 
■ object'awl its reflection. When a hoy looks into a mirror for the first time in ins 
life and sees his own reflection there, he imagines that another person—just 
exactly like himself and with only the right and left- shies tnpmpost'd is standing 
on the other side of the mirror at tlie same distance! us separates him from it! 
He goes round to set* who the other boy is ; but. not merely is there no other boy. 
thore, hut the miiTor itself has hot got the thickness corresponding and equal to 
the distance at which he was himself standing from the mirror ! This expeWaiciB 
convinces hint that the reflection is unreal At the same time, it is not falsie, 
in the sense that there is no actual Btpflfenfe-' thereof and that ft ^lelibeilata- 
falsehood. h» dicing told ! For, it was after actually xepaig the ri?0et^ioi!i that Ih) 
thought of it, honestly investigated if and found it to : btf unreal | : ;)$hiyv' 
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the technical term “unreal” as We nm it in Geometries! optics t And this is 
exactly, what means in the Vedanta l ,In other words, if two tilings are so 
connected with each other that the very existence of the one depends on the 
existence of the other hut not rc'c I'tt'-m, then we liave wlmt is called 
*m i. e., the relationship of an object to its reflection ! The hitter is dependent on, 
and citn never exist without the object whose image it reflects : but the object is 
independent of and cun exist without resting a reflection ! Secondly, every change 
in the necessarily -’produces a corresponding alteration in the ; but yon 

may shake the mirror and the Pmtibimba to your hemt’s content without 
shaking the man’s fact? in the least •’ So. not merely the existence but the 
activities too ‘ are dependent in the one case (i. e., of the reflection) and 
independent in the other (i. e., of the object). Thirdly, suppose yon have two 
mirrors on opposite sides and a man is standing between them. His reflection in 
the first mirror may In# reflected by the seeond mirror, that reflection by the 
former ami so on. Otic object there lore can have many reflections, hut one 
image cannot Ik 1 the reflection of several different objects ! Applying these three 
Ia»vs of Kcfteclion io the main question before us, when we speak of God us being 
the only Kculity and all other things as being unreal, we mean that God has 
independent and eternal existence of His own, while they liave all emanated front 
-Jiint - just like the stfaflret from its ft»t aiul have no independent existence apart 
from Him ! This is really wlmt is meant by the word ! The At** and the 

are identical because the latter has no independent KxisUinue from the former ; 
and different from the standpoint that the latter is unreal but the former is real! 

versus and fafNrt 


At this juncture 1 , one may ask : yea, but. why should we not go further and, 
accepting ’tfh’Uir*!? (as was done* by Hit VnUablificarya), say that God is not merely 
rejbwtf'd in the objects of the world (as an object is in its reflection)* but actually 
bfiemtif:* those things for tin* time lx*ing ? The answer to this question is 
fourfold . . ■* 

(1) The at the very commencement of the upanisads of the Hukfa 

Yajiif^edti (and therefore of the very first upanisad, i.e., Isilvasyopanissul) 
clearly says 


yrlOT 11 

fi B[e is n perfeci (or complete) whole ; these (things of the Universe) ares 
I’ei'fiect Wholes; these linve all emanatgil from Him ; ami, even after tire 
emaua^on bf idV thlse mnuwiCrable Peifeet, Wholes from Him, Ho eojitiriues to be 
& I’erfeet Whole]; Knw, Pari^ama-A r fhltt base* itself on tire qxaihpte of the clay, 

and: the*gold of the erudo shape not merely iboking like, 
Vo? bf v rto^ m the.M doth, tfe chair «,<! 
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time Wang and ut the same time .continuing simultaneously to be the day, the 
threat), the wood and the gold ! Yt* f but when the finished products ha vo been 
nutnufaetuml out of the raw material, the original raw material is no longer left 
in the raw shape, hut has to be found only in its new shape ! The VW just cited, 
however, clearly says that after innumerable Perfect Wholes (in the shape of 
divas and the world) have emanated from God, He continues as a Perfect Whole ! 
This is obviously impossible in qfiwtinttT [whew whatever is put into the (the 
finished product-) is lost to the srafa (the mule stock) and thus the sum-total alone 
is constant, but tlu; parts ate complimentary]. But here you have the seeming 
miracle of a box containing a million rupees from which you go on taking out a 
million rupees an innumerable number of times and yet the balance in the box 
always remains a million! This is only possible in which regards the 

whole thing as an illusion (like the serpent which one mistakes a rope for) or tn 
where even though innumerable pictures or relkelions—all of them, 
complete wholes (whether miniature' hi* full-size)—may be taken out, nothing is 
taken away from the original object ! This ***•—(fforc: etc.—therefore dearly rules 
Otlt Hft'tTBW. 


(‘Jt If we say God a particular object, its death would menu God’s 

death ! And if it be contended that inasmuch as other (lungs remain, therefore 
He still lives, even then lfe ean only be said to be partly dead ami to live partly' 
mutilated ! But, Adwaita is free from this defect because the death of any nunilxsr 
of sifftftms involves no death to the? ! 


(15) Ami 1x*sides, it vffsiOTWR' were correct ami God Himself hum-mcx the 
things of the world, then the Jugat would lx; ttst ! if so, why should the 

Vediintas condemn ’mrproww'Htnt (belief in these things) us •Tfur (ignorance), WT 
(illusion), dt? (folly) and so forth and prescribe such laborious, long-drawn 
tiilficult itnd irksome wwws „f (tin* path of works for the different, caste* 

and stages of life), s'fmr (worship), (study), (investigation) and 
(coneentniU'd meditation) for removing all that experience mid consciousness of 
the world and for obtaining the unceasing vision of God alone ? 

‘ (4) And fourthly, there is the clinching factor that h 

categorically propounded in the treuura of iftinfurca, with the words :— 

■ J. • > 

(i. e., the UitI'h relationship with Cosmos is compared to a boy’s, playing With Ilia 
own reflections)! * 

Tn piiaaing and in answer to Hiose who profess to of pne .or other 
"Vaisnava denomination of San&tan Dharmis and accuse, the. Tith'd .^aiibay!;; V 
Ahdi-ya of having hewly mamifactuped fe mm and 

Gptical illusions) from his own imagination, i. e,, tinsiipp<ypted by tfe ftm^t | 
jMptnres, we need only point*-out that this actyWon is- nt^oJutGly, falsa ateU 
the BImgawtwl~GU8 mid eVtitt 
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these Vaisnnvus always pay lip-homage to) are all equally emphatic in pmchti fil¬ 
ing the doctrine of ft# in the most untnistekaWe terms ami, in foot, wore tho 
relied on by;Bhugwait Bankara in sifpport of His doctrine. Thousands of 
texts may be cited but a few quotations will suffice :— 

1 . ‘‘nrci 3 ftnmnftw g (Veda) 

{Enow Nature to I* Illusion and the Almighty Lord as the Master 

thereof) J 

2 . ‘‘awntaria #ni Stsr Jprfti spot: n” 

:j. “mi l|«T9: qbraUTRRWI: u'* 

4. ’•at! h*f ant t 

*n# ^ sns# mwftm arf'i ^ ii*’ ( (jfTA ) 


[ i. e., 2. Knowledge is covered over by ignorance. Hence do all a vat urns 
fall into delusion. 


lining*envelop'd by my Divine ftpii, 1 am not visible to all. 

J. Tliis Divine lliree-qualitied tniiyii of mine is difficult to surmount ; 
but those who seek j nr alone—they transcend it. j 

ft. , "nw saw wsnh&m u” 

t>. “nanmt %i esntrmrfrft? *r 5 # l( ” 

7, ffff*n ar-ir ^w«il ws'niftfw: i 

Jjannof ^ ftfa u” 


[ i. e., 5. He spread forth His may a which deludes all. 

(i. Jmoi/iuiitif himself and the world to have Ijeen created, lm attaches 
himself thereto. 

7. Whatever things you grasp with mind, speech, eyes, ears and other 
senses-“Kmuv them all to Ik* purely mental and illusory and therehm? perishable. j 
What dearer texts need be quoted ? And yet, we may cite one more passage 
from the Srimad-Bhagawata itself :— 


«wt” 

* 

* 

( L e., Just as the serpent appears in and disappears from the repp") whew*' 
ixi not ipepely is the fttfaw accepted, but it is propounded by means of that very 
illustration which the Lord $ri ^i&aroc£tyn and other Adwaitis use in 
expoptidihg this Theorem I Anti, after, it needs no saying that Optical Illusions 
are acknowledgecl farfa of Setenee and that not merely dreiun s and the unreal f 
$jj| ;ai even: 

I A^hy tlieix tlii« of «A 

" ! " !:, the wothh th^^videa^ ofout sensei is 
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GKAMMATJCAL EVTDKECE 

We may refer now■—partly in jest and wholly in earnest—to yet another 
thethod whereby ive may wiiihi to the .same conclusion about the Oneness, of die 
Mjml And this fc based on an amusing ;md at the same time instructive jxseuliarity 
in all the languages of the world which most people do nut notice * r In your Grammar 
/not merely of Bnnskrit hut of every conceivable laoguagcrin the world, when you 
read about the personal pronouns, there is tf remarkable thing with ragard .to the 
singular and the plural forms of the first, second and thiol persons which #o would 
, dr?W everybody’s attention to I "What is the plural of the thin! pen .on—■‘he’, ‘she’ 
or ’it’ ? It is ‘they’ ; and ‘they’ means lie’ plus ‘he', ‘she’ plus ‘she’, ‘it 5 plus ‘it’ or any 
other combination of two or more of them ■' Similarly, if we take up tin* second 
person plural, ‘you’ means ‘you* plus ‘yon’ phis ‘you to any number of terms ! Ilut 
fwhat- about the first, person plural ? 

It- is wally a false! plural! Reomise, when you say Sve*, yon mean T plus 
you’ *X plus he’ ‘I plus she’ and so forth ; hut it. tun never he 'T plus l‘! Now, 
note this and meditate on what it means. A plural (in the ease of every noun 
and of the second and thin I persons too) means a number of things of the same 
parlienhu 1 kind added (aml spoken of) together; hut in the ease of the first person ' 
alone, it is not so: in fact, T is incapable of having a r«>*7 plural and ‘we’ is an 
awful fraud, masquerading as tin* plural of T when it is nothing of the sort! 
Now, let us remember that we have already del hied as that thing which 

one has in one’s mind when one uses the word T; and the Lord Bn Bahkar- 
ftcSryu too in the very opening sentence—nay, the first wo id—of his *S( , *?F*ti ,Sis r 
t&ommentnry on the Vediinta aphorisms)——lms used this very 
definition of the “Bout”. And the reason For this is that we art* rouse ioitn only 
df; that something witliiu ourselves which is called the soul; and, as tor other 
things, we have no suchrensr/iiffw^* but only an iwferanv, In other WtiwJtii. 
the actual perceptional knowledge *-or knowledge of a realisation-charimtoi’~(as 
Casual Newman too, like -Sri Bahkara, admits) is of our individual Inner. ; - 
Self alone (not of other souls) i, e., of the First Person alone. Ami, as regains 
this First Person, wo have just seen how the Grammar of every laiiguage agn&es 
in telling us that ‘we’ can never lie so many ^’s^or even tw<v “I” ’s pnt tt]geiihftjr> 
g o., that “I” lias, no doubt, the seeming biit fraudulent plural but it can 


have a real plural! And this shows" that 

“!*) 'KMtM-.tQ be many but ia really orfe! Q. E. IX, ; 
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FUNCTIONAL JDENTTTY 

At this point, some one may say : Tf OoiJ wt* an* one, how is it Hr- and 
wo are so dissimilar in fund ion” ? The question is peHWtly natural hutarises 
from want of meditation and realisation that He and we an: not really dissimilar, 
hut intensely similar in filiation too! Tf we keep in mind the pivvioiisty adduced 
illustration ahont a vessel and a small crevice through which a my of light comes 
forth, wo ran easily s«*e that we aiv functioning exactly like God. hut under 
tin 1 limitations imposoTl by the hodvj the senses, the mind and the intellect 
enveloping and concealing Him within ns and from our gaze 1 Now, let us see 

what we are ivullv doing all the time. 

• " 

When the sun sets, what, happens to his niys which he was easting forth 
outside so long ? You may say that, when he goes away, he carries away his 
rays with him ! Yes, hut this can he true only of those rays ot 1 1 is which are 
still inside; what then happens to those rays that he has thrown out already ? 
Do they emit ini u; outside? No, he takes them also, hack with him ! Evidently 
he too works with. Iris rays like the silkworm with its cocoon ! When we go 
to deep, wo too, similarly, carry inside with us the ‘‘externa! ex jierionees of the 
world (as we call them); we sometimes keep these thoughts then* in a mixed up 
and muddled condition ^iid we are then said to In* “dreaming : sometimes we 
fcel-p them away safe somewhere within ourselves and nr** then said to he in 
deep “slumber"'; and when we “wake’* tip. we eoino hack to the worldly things 
and bring along with us - like the worm its eneoon or the sun his ravs the 
thoughts we had carried inside hack with us ! What is all this that we are doing ? 
Is it not what I’ara unit mil (< iod) does ! Do we not, every time we go to sleep 
and wake up again, destroy our world (for the time being) (as He does in 
or tlic last deluge) and re-create it (for the time being) (as He does at the time 
of or creation')? And when we keep on awake, arc we not going on with, 

i. e., protecting my world (even as lie does between (5ft and *0**0 ? When thus 
we go on daily performing all His three functions of ere;,dug, protecting and 
destroying, what more similarity in function do you need? 

Why talk of sleeping and waking ? Even while awake, you can and Mo 
perform all these three functions of Ghd ! At times, after you have put out all 
the light and made your room uftorly dark, and just before you go to sleep, you. 
close even*your eyes, concentrate ^mr mind on the form of your departed father 
or a friend or some other person and endeavour to visualise him ; and that 
presents itself before you ! If strength of tt^i^md skill in concentration are., there, 
you create those mtfrtis ! Is dint not crmUm ? How else can you see in a dark 
room and that too, with closed eyes ? • 

On the other hand,.even when you are awake and there is plenty of light too, 
by merely closing your ey^s atHl'refusing to see, you <U> not see 1 Nay. when you 
arc* conwiitratmg your wind on something else or'.your mind has wandered d?o- 
0 , 
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where, although yonr eyes and ears nro wide open, you see nothing and hour 
nothing ! Even if a robber wines in arid purloins something invaluable of yours, 
yon know nothing of it! 

There is a Ix-autiful sink a (verse) in •&fi2i’ a wfr^rf which, on the one hand (from 
the literal and historic standpoint), merely describes a (.-.port) oi || i( . J /m ] 
Krsna’s childbond and, on the other hand (fmnt the ullegorienl point of view) 
tenches us this most beimtifnl moral, psychological and metaphysical Lesson of 
lessons that we have just lieeu dealing with. The sloka rims thus : - 
ht?t: ft ft fa m q<t- 

wrstrtfqsr 41 fife fasu 4rs-44.rt) : ;:^ n 

*n*ils*rifSjgu urgug- 

ts»i: U 3«ug 4: n 


The lauds’ fnstoi-mother Vasodii list'd, it seems, to give him milk (in drink) 
at specific times every day. One day, just for the fun of it, the child Sri Krsiia 
Called her at an unusual hour of'the day and asked lor milk. Siw said : 'you 
cannot have it now 1 . The boy asked : ‘When then ran I have it 1 ? ,s| )4 . implied : 
"At night." Sri Jvrsna again interrogated her : "And what is night” ? She replied ; 
"’When darkness comes in". But as soon us she said so, J !e simply closed Mis 
eyes and said : “Oh mother, darkness lias eonie, now give me my milk' 1 ! 

Thus, even though to the minds and even the eyes of so many hundreds "of 
js'ople around you, lots of things exist, they do not exist, tor you, simply because 
you are absent-minded (through mind-wandering or deliberating) ! What does ail 
this show ? U. only proves that it is the mind on which in reality the whole show 
(of this world) depends ! The sights that we see, tile sounds that we hear and so 
forth mean nothing to us except through the umdinm of our mind and what it says 
about them (right or wrong). This is why we find, in the history of modern 
western philosophy too, that not menly the old whole-hogging school of ih-nlism 
but even Sir William Hamilton's half-way house Y clept Transcendental Realism 
have been exploded for ever and beyond hop* of resuscitation mid the Idealistic 
School has come in. It was good old Bishop Berkeley of Ireland who practically 
sethhe ball of Idealistic philosophy rolling in Europe : and the greatest plulwo 
phei-s of modem tine's—including Carlyle, Emerson, Kant, Hegel. Thomas Hill 
Green, Prof. Deussen and others—are all Idealists to the Core! And the 
great I^ydiologists of the New Thought mdVemem in Europe and America 
tixlay including Ralph "Waldo Trine, Maiden, I>r. Sydney Flower, Ella Wheeler 
"Wilcox, William Walker Atkinson, Professor James R Kenny etc. etc,—are 
alt Staunch Iwlimns in and exponents of Idealism ! Of course, as we have 
pointed out already, they—including even that intellectual and metaphysical 
giant of modern Genuany, to wit, Immanuel Kant—have not been able to reach 
out fully towards Absolute Monism like the Lor^ Sri Stfikam ; but in view of 
tlie traditions of Realism wliieh they inherited frost) centuries hgo and have 
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hud to (ronton*! and straggle against, and. the fact that they are beginners <m 
this path yet, this is not to bo wondered at ; and it is fervently to he lmjied that 
the highest. philosophical thought of Kurope and America will soon omne 
into line with the full-fledged Adwaita of Bhagawau Sri Sankara. 


WHAT U DALLY AILS US 

And this analysis of our subject throws light not merely on our veal 
nature and goal hut I*‘ads us naturally on t« and throws splendid light on our 
Disease ami its cure too! For, tlm Adwaita Suldlianta (Monistic Doctrine) 
tells us that the world is nothing in itself hut only a . we < rente it. ft is we that 
make it or mat* it ! The nature of the soul and the mind being understood, all we 
have now to d*> is to catch hold of the hitter, clip its wing, cheek its wav-nurd 
ami tickle tastes and tendencies, attune it to the former and torn it there towards. 
Says the Veda :— 

■‘jra **? ashpit *w*f a’’ 


(i. die mind is the cause of man's slavery as well as of his emancipation fn>m 
honclage). F<u‘ example, a king may he rolling in wealth and yet may he discon¬ 
tented, while a poor man may lie not only contented hut in positive peace, hap¬ 
piness and joy ? What is it that makes tin* difleivnce ? It surely cannot la* the 
vwternal things that ntaVe tin* jmor man happy, for lie has no such wealth ! Ami 
if externals can make for happiness, why do we find jieuple living in luxury and 
vet in sorrow ? The modern tendency is to create, and supply lots of really un- 
retpiired things and they say, the supply creates the demand i. e, to multiply 
“wants” artificially ! This is not right ! Because, when you multiply and 
increase your wants, rest nssurid, you divide and reduce your happiness! 
What happens to a numerator when you increase the denominator ? The value 
of the fraction decreases ! As Carlyle beautifully points out in his “Sailor 
Kcsartus”, the value of a fraction increases not so much by increasing its 
numerator as by decreasing its denominator. But we are going on multiplying 
our wants and the result is we are suitering, It is thus our own mental cum up¬ 
turns itj the needs of life and our standard of happiness that are renponsible tor 
the trouble. (Similarly, how is it that the same man who was once living *|tiite 
comfortably on Rs. fifty a month, ajid rises to a position wherein he earns Its. HKAJ 
a month, retires on a» pension of R*.. 500 a month and lintls it ditUcult—nay, 
impossible—to live thereon in comfort ami positively suffers ! It is because the 
mind has accustomed itself to a certain high standard and goes on pestering him 
therefor ? The fewer our wants, the greater our happiness. If we adopt the 
prineiph* of Plain Living and High 'flunking, we wall be mow happy. When a thing 
is expected and there is a disappointment, suffering ensues ; but if while hoping 
for the best, we are prepared for the worst, there is no disappointment and no 
resultant suffering. All this merely illustrates the efftfct of our own mind on and 
Hs responsibility for ourhappiness ami out 1 misery. 
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To take another instance. Supposing ;i father living in Madras lias a sou 
living in Bombay ami earning Rs. 50U a mouth and iliat son dies, but the news is 
nut communicated to the father. He goes on joyfully with the idea of his son 
being hale and well and wealthy : and it is only when he routes to hear ol the 
lad's death that he begins to suffer. Or again suppose the newspapers announce 
that sueb and such a prson has died and suppose the newspa{S i r report is ineor- 
ivct and the son is really alive ■ You Hnd,the father suffering because he lias got 
the idea into Ids head that his sun is dead. So, it is n?>t the fait of the sons 
death or welfare hilt the father’s idea fright or wrong) that his hoy hits expired or 
is doing well that is really and actually responsible For his sorrow or joy, 

t 

Similarly, when a man abuses yon fiercely, his mmith may aelie and liis laxly 
may aelie (a.- the physical result of Ids mmd-acbct: hut sorely your ear cannot — 
at any rate, physically—aelie, in am sequence of all that abuse ! and yet, why 
do you sutler? I ’era lise, i>i all such eases, your lading of sorrow is not tlie effect 
of the physical sounds heard hv you on your ear hut of what your mind has told 
you about (Ik 1 meaning and implications of his words. And a still worse kind 
of instaiHv often happens when two persons are talking at a great distance from 
you. and you not merely do not hear them but cannot perhaps understand even a 
syllable of (hat language which they are eon versing with each other in : and yet 
you suspect nr imagine to yourself that they are perhaps saying something against 
von : and straightaway you begin to suffer. Thus it is nor even what they were 
actually saying hut what your own mind fancies that perhaps they were talking 
about you—w hich really causes ymir suffering. hi faef. It is your own guilty 
conscience that makes you a coward and a sufferer. Similarly, a thief who sees a 
policeman coming behind him by the merest chance (without having any suspicion 
of the mail being a thief) jumps to the conclusion that the policeman is coming 
along to arrest him, perhaps rushes on and attacks the poor unsuspecting police¬ 
man or at least tries to flee and thereby perchance excites suspicion, ltd rays him- 
self and gets arrested. This too is an instance of the “guilty conscience” making 
cowards of us all! The same is the case with absconders from justice whose life is 
onCjperpetlinl hell because of the ever-present fear of detection and to whom actual 
arrest often brings real, positive relief from torture ! Now, all these are things 
which come from within ourselves : and it is tbognind that is responsible for them, 

THE REAL CURE 


I f, on the other hand, we learn from the Vedanta what the real nature of our 
Atm A (soul) is and what our (goal) is, if we realise within ourselves that Divine 
Anada-Hwarupa concealed ivitlun us, learn the path of eorii&t (medita¬ 

tion) and seek to reach Him straight (just as ail arrow reaches its mark and 
Ixxxnnes one with it), then Boundless Joy is ours, now and here. If we go on 
thinking afxmt ouv sorrows,and magnifying them, wesJuili realise them all the 
uiotv ; because, according to what Is callal WTfc$P£*3pr, it is an inexorable Law of 
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.nature that what we constantly think about, that wo ftt tilini' and In come This 
is the practical psychology, which modern dtR;tors apply in the sick-room •. and tliL- 
is the Kwtut of Hypnotism. and Mesmerism ! The old j’aumnic epistles tell os 
that the monsters Iliranyfiksn, llEranyjkasipii, Havana, Kiunblinkama, Kattiwt etc, 
saw God face to face at the time of their death ! How was this ? It was because, 
all along, they ( wore always thinking a I nail Him hy day and dreaming 

of Hint at night, although not out of Love hut only out of hatred and fear. Hut 
whatever the motive *wns, they did go on thinking about I Lim and meditating mi 
Him : and the result was, we are told, that they actually saw Him at the last moment 
of their lives. Of course, there was this inevitable difference that they saw Him 
onlv in the shape in which they had meditated on Him. The Bhakta (devotee) 
always thinks of Him as Bhagwfm tthe Lord), the Either, the Guru t Masha) and 

so on and tlicrfoiv eventually .v>w Him a* such ; while tlmse who think about 

* 

Him as their enemy end hy actually wt intj Him /os their enemy. 

And we have already seen how even whet) there is the external light of Ifif 
noon-day sun of mid-summer around yon, yon may deliberately shut your 
eyes and refuse to see it ; but when there is internal illumination, you can see 
both internally anti externally, because it is, af'ltr all, the mind (bat does every¬ 
thing for von ! t iet and have that mind under Vonr own control. Always aim 
tlie Goal : and N on will surely reach the deal tint I achieve perfect success 
all-round. 

And what and where is this grandest ol till duals, nay—our only true, 
doal ? As we have [tootled out already, it is Absolute Oneness with (hid, the 
mt-ipfr ( all-jH i vading and all-permeating ) who is everywhere and therefore within 
ourselves too ! If thus Isvvunt is both outside of us ami inside us too, what 
then about this body of our# ? It is merely an outer Covering or rather sheath 
of the Soul within. If we realise this fact and ( detaching ourselves from our 
illusions about and consequent slavery to the U>dy, senses and mind ) mili.se 
tlx* Divine Nature ol w thc soul within, ottr success is assured t .Such is our lofty 
gOitl and such the simple path thereto ! What loftier goal can we seek and what 
simplei* means can we imagine '! 

OBJECTIONS ANSWERED 

At this point, you may ask :—“Yes, if we are God i.e., Sat-Oit-Anandu 
SwarupH tmd if dentil, ignorance ifhd sorrow are only which wane from 

extraneous causes from yutside, why then should wo do anything for ourselves ? 
Will not ignorance and no happiness—like tl 4 ie heat of the hot water—gradually 
go on decreasing aifd finally leave us ulf altogether V” And our answer is this 
A cs, hot water left to itself will certainly cool itself automatically down in dun 
course,; but wo never said tliat if it is kept on, on the fire, yet, it will cool down. 
No ; on the other hand, it will beeoihe hotter still, |j5o also, if the causes that 
are responsible for unhappy life are kept up and continued, i.e., if the 
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( ignorance ) aticl ( sm* ) are t\> Th> retainerl f how will the msnltant sorrow 

anil suffering iliminish ;iri«l.hmv can \ye HutoinaUeally go hack to our ^ 
of Ineffable and External Bliss ? 

ileivuti, you may ask es : hut when (ok! alone is Real end all else 

i* St^rr, why should we distinguish Ujtween two firsts i, 5*^ ami W ( good ami 

evil), to discard the latter and [ >er form t ho former T And the answer is given 

by the Sanskrit maxim : '' m w j A ^ «F J KH ? n Suppose you have a 

thorn which has stuck into the sole of vont\foot and you naturally wish to remove 

the pain caused by that (horn, how do you nanove if ? T.s it not by means ot a 

needle, pin or another thorn ? Will you say that both are thorns and one is as 

had as Hie other ? Of course, the two are both equally thorns : but the difference 

behveen them is that, one is pairiqgivmg thorn while flu* other is n pain-removing 

thorn ! And similarly, the doctor removes one virulent poison by means of what 

be tells you is its ^antidote' 1 , but tvhal is realty a still more vim lent poison ! No 

doubt, (kiHi. of them are poisons : hut there is this vital difference Ifrehvcen (he 

two that the lirst is a life-killing; poison and the antidote is the life-saving poison 

for you under those particular eiremnstanees [ Exactly mi here : and T p;f 

iuv mr doubt both and equally ft* 3 !! ; but there is tIris difference between 

them that the former is that sort of manifestation of frr ;, n which (as the. Sasiras 

* 

declare, and exprrionee shows ) gives |>;i in and causes sufibmig while I In* hitter 1>' 
that kitn! of innoilestution nf i*Mr which (ju-eurdrrtg tu ill*: Scriptures and experience 
too } given pleasure ami causes j«»y. If tjon have no objection to pain, //-■'' 
have no objection to sin; hut if you >nnit pleasure, you must perform And, after 
all, our Sustrsis do teach us that just: u,s after tin* original thorn i-i removed hy 
the other thorn, both tlie thorns ait: tluowji away, so t<*o, after S 0 ‘* has done its 
work as the antidote to W, hotii must be thrown away : — 


“ait jj’rrit Pity n” 

The next question ill;it may—and ought to—he. asked by* the, inquirer, is :— 
"Yes, jf one commits no further sin at all and ihns metaphorically takes away 
the lire from underneath the water, should not the water now automatically cool 
(lowk t If so, is it not sufficient to say : “.Sin no more F Why should »c*w, *nw 
and { study, investigation and meditation ) of the true nature of the 

Soul and its identity with God he also enjoined as the means to Self-realisation 
and the Joy then ofThe answer to this question is twofold :— 

(1). Yes, if the fin: is removed altogether and for ever, the water mn-d <*ool 
down ; hut the time it will take for doing so will depend not on your wishes but on 
the temperature which it has already been raised to 1 But if you, owing to .Mnlxsir- 
ahle thirst, cannot bear to wait so long ami must drijik the water earlier, it will not 
do to say ; “Get the water awl down of itself in due course”; you. will have to-adopt 
jtoatiice methods of yum* owir ( i. e. pouring it fr*6m one vessel to anotherj keeping 
it in ice and so on) to aid it to cooldown sooner [Exactly so here! We have 
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committi-d lots and lots of vrc not merely in this hirth hut also in millions of 

* * 

pluvious exi#tmiv$ : ami naturally lots and lots of aoirmv, suflbring and misery 
inv lying to onr aertmnt Now if you aro willing and prepuimi to bule the whole 
time until all these will h:ivo completely exhaust**! thinusulws nrid without commit¬ 
ting further sins in the meantime, trr have no objection, I hi I this you In*! to he 
impossible : and you want to got; over the whole thing sooner. If i/»m do not find 
any pun* soitow and siiflbring, c.v do not ask ymi to undergo any treatment. 
But flic experience uf.su Hi'rings h then* ; and* so long as the experience is there, 
the ivniKly Unt is necessary. To vary’the metaphor, if you see no nlijcHinnuhle 
ivlleetioij in flu* mirror, you need not elose your eyes : hut so long as you do see 
the siSflo* aml*o long as you do not wish to do so, you tty ill have to shut your 
tyes. dust so hero. If you haw no sorrows and are in eternal and perennial Joy, 
you have already achieved, accomplished and fuliilhxl your pmpose and readied your 
goal ; there is no fmllier required for you. But if yon sutler and to 
hr rid of it, then, just as there is ftwiliw. action for cooling clown the hot water more 
speedil\% so hetv*too, you will have to pTlorm the positive action of going through 
the urs*f W*!, 1'i^RT and other means) prescribed for speedily getting overall 
your accumulated ^ and expediting 1 lit* adventof ^ (enianeipulimi)! 

{'Jt And Upsides, what: xtnnn the removal of the lire from Umeuth the 
heated water really me#ui 7 imply and involve? This question can be answered 
only by liuding out. w)ml ihnt fin* in tins rase actually is V 'i lie irastras Hay:-—* 
^fta-ffl«r-*4rV3F«r 5 and our experiences too teach us—that there are three things 
which laud us down and are responsible for our coming into these various bodies 
of ours, whenmi under the limitations of our habitation we forget our own mil 
self! And what are these? They are (I) Ignorance of'our Inihiite (li) 

the cousinpient Desires for this and that petty thing ami (*>} the foolish Actions 
whic^lt we perform for realising these desires of ours! The ignorance leads to 
the wishes and the wishes 0* the adiems; and to suffer the results of these deeds, 
we take hirth in* different bodies and become bondslaves thereto and to our 

V 

senses, iniud, intellect and the world! Bo, unites the root-cause of bondage 
(viz. ignorance) goes, onr bondage van never cease! To other words, the Fire 
that w* have to remove from the water of Elissful Self-lie;dilation is Ignorance: 
and until by and ftfiF^TKR we have actually removed that fin* of Ig¬ 

norance, we cannot be said to have" removed the metaphorical Fire at all! This 
should suffice to show why *W'*i afid other Badhanns (means) are really necessary ! 

. THE procedure 


The descent of the soul from Divine 'Wisdom and joy to its present, state 
of ignorance and sorrow and the process of its Evolution towards its own real ’Wl 
are described with enormous .wealth of detail in onr Vedanfic Scripture* ; and, 
according to the unique tendency and characteristic of all Sanskrit terminology, 
it is found inculcated even by the names of the twelve*inonths of the solar year. 
The latter, for brevity's sake, we shall here summarise 
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1. (corresponding to Arbu means ritrw{(<tU<1 and refers to the soul's 
wi( ’tg wr sr^T^«t ) by which lit 1 manifests Himself in manifold and multifarious 
forms, 

2, *UjT^ (Truo'i'a) means tiwl fiuth“V braurhim/ oof. and refers to 
[flu* eontiiiLiation, elalMiration an.I multiplication of that. proe.3ss of variegated 

manifestation! 

• ■ ((triuini) means rjiii’&t nud refers to the natural consequence of 

that multiplication as described by the sniti (ffi/fbui n4 c ) i. e. the conflicts 
Ivotwoen one person and another for rights, privileges, prerogatives, siqvoriority 
and the like! 

4. 'JTt'ttis (('ttiH't't') means nthli 1 sitfir/imj tifj.iWiiol and iikmvIv 

explains the natural and unavoidable result of those conflicts. When that 
stage is reached, Alan begins to wonder why he is so unhappy and tries to find 
out the cause?. 'Hus leads us to No. f>, 

5. «rw°i (/,<■<> ) means LmniUi'j (from the Hum) and rcfco to the study 
thus eonimeneed by us, of the Truth hchitol things. 

G. Ufstlx (] ii'iio) means fhr -s t<itr <>J /orppbi- , .K.s (or the knowledge that 
leads thereto) and explains the goal we are after. 

7. (tiiJini) (from *51 «*ral w ) means JlLIWnolhhj < to- 1 

iriihin oiif /j'ndfes, and directs us to tlie realisation of the Snvd as that which 
pervades the whole world around Us and all within us too! Dm what a I Hint 
this In k ly ot tun's, tlien ? 

Si, ( N'my<bO means the skin (or more outer shell) and, answering 

tht 1 question just asked, tells us that the hotly is the mere outer shell encasing 
tin* Soul ! And the next question naturally is, “of the two e., the body and 
the soul, which shall we seek and serve”? 

ft. wuftq (Siojitl<<t in*) means “seek the head" and, answering the question 
just raised, tells us to seek and rivet our gaze on the highest i. e. (iod ! 

Thus far, the first two stages of anti nw (Learning and lot juicing) 

have been described. We liavo learnt from the Experienced Muster and not 
accepted blindly hut Ivy careful analytical study convinced our iiitdlcet* of the 
correctness of the Doctrine and the Means explained by the Vedanta. But this 
cannot suffice to cure us. For, as the result not of years hut of myriads of lives 
spent in the deluded service and worship of Realism, we find that tht 1 world 
forces* itself upon us in spite of ourselves and our nth-Jln-hi at convictions do not 
immediately ultor the actual daily life in the face of the <TRT5n pinnate tendencies) 
which the physiologist terms action and the layman calls the itMfonwlfc. 

farce of habit fait which always gives us a lot of trouble! And such aHio/i 

cm only be overcome l>y constant meditation of the light path, condemning of 
tho wrong one and correcting of ourselves when we find oui’selves/ in spite of 
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our intellectual convictions, carried away, into a ..wrong Him* ton by the force of 
the vram gimerativl bylong continued habit* to the contrary! For example, wo all 
have our experience of a graphic illustration of this psychological truth in tho 
way the Now Year always gives us trouble. We know it has come ami, in fact,, 
have perhaps celcbmted it on a fitting or even n grand stale ; and yet, for some 
days, we go on putting down, in our eorreapotidem e, the number not of the new 
year but of the one that lias just i gone! Why? Btttanrie wu linyegone on 
doing so for nearly a whole year and, thereffliv, .by mechanical force of habit, 
we repent it for ii lew days ; but, when we have gone on correcting ourselves, 
scoring out the wrong figure and putting down the rigid one, the old habit dies 
out anil the hew one triumphs and is stuck to (to give trouble, in its turn, next- 
year) ! This is true on the mechanical side and also cm the Ethical side! Good 
moral habits generally do not give us any trouble: but they sometimes do so 
( whim they have achieved their purpose and become effete mid played out) while 
evil habits which (owing to ignorance or carelessness or laid company) we have 
contended, always give trouble! And the only way Jo shake them off is (as in the 
case of the old year)'to rontin unfly condemn tho wrong habit and adopt the right, one ! 
'fins is called [ ( ,r tftnmwmwfo mw when applied to meditation] because 

only a continuous and mighty Torrent of Hight Thought dm wash out the filth of 
iyjioranct 1 which has got*into the odd nooks, corners and crevices within our heads 
and hearts ! Thus are the three stages complete:—(1) *WI by which we glean 
the Truth 1mm the tips of the wise, (2) amr by which our doubts and difficulties. 
are removed and (3) |»v which the Doctrine thus rightly learnt anil 

iis-dm dated is actually practised in and forms the living motive-power behind, 
our daily life! Now, 

10, iff? (f Ui^rit’Ora) means ‘ t i-oitilntin!. unviiali ‘V/*’ and inculcates this 
fitteyiutm stage. When one has reached this stage, what, is lie to do thereafter ? 
So long as there is life, some work or another has always to be and is necessarily 
done! What kind M£ work shall the the one who has realised his Divinity, 

do T ; -■ 


;il. *uw f 'Affimrfa*) which means “Nt« not”, answers this question and says: 
“One who lias realised his oneness with God. shall not sin'’! Yes, but can he 
pi^Oiin gwr or i, c,, g©mb, deeds actuated by motives of self-interest/ 

profit and \;bo: 

{fyhem) means and answers ■—"‘No. not the petty thing’/ 

asi ksf,‘ W£ teach firal. sttge .tyrt;./--'. • ->c •• /' • 


whereiniwe sinnbtvnbr do do/any goOd deed t<K> for sel&pr^t:. Jfoiy «B aetiona 

wki^ am & view to the fruits thereof •* ap4 those 

“ jSkLL " 



te which ov (ie, 

^bu/jfrcm n mn&H ; Duty and as Service: for-. 
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ritual hiddcir a* we go on further. And, after this last, fhtge is readied, there is 
nothing farther to do except will inching practice of Bowfo. This is why, after 
the twelfth month { Trifw ), the circle is complete anti there is no thirteenth month ! 

BTKENC 1 TH—TRUE & FALSE 

This is the Divine strength of Prat and *tPPT within us, which we have fa 
realise and attain to. We *n»*t acquire strength all-round, for the Vedas «»y : — 

*r5#$5T mm” 

A weak man cannot attain Self-Realisation ! In the Bhagawnd-OitS, you find 

5 ^ i * " 

Arjuna in a weak frame of mind and the laird Sri Krona says to him :— 

qfaq” | 

‘‘gri 5 :% ait swr i 

ad gw g**ra* h” 

j 

(u 1 ., “shake off your petty weakness of heart, arise and fight. Regardless of conse¬ 
quence—pleasure and pain, profit and loss, victory and defeat—go forth to battle 
and perform thy Dliarnui : sin can never touch you, then.'’ But all this strength 
of ours (physical, intellectual, moral and spiritual)-should )>e utilised for doing good, 
never far evil. Have strength of mind to control yourself and help others: other- 
wist 1 , inspite of all the physical strength imaginable, you are really weak. Reme¬ 
mber the Hi tit-teaching :— 

“qw irsqflf seif 


(i^L, That strength is Divine which is free from partiality ami passion) and Shakes¬ 
peare’s sage advice:—- 

“ft is excellent to have a giant’s strength but tyrannous tn use it. like a giant”; 
ami always use your strength of body, mind, intellect, learning, riches, prestige, 
mlersliip etc., for helping and benefiting others, not. far tyrannising oyer or oppres¬ 
sing them. 

SRI KHSNA AND SI SIT PAL A 

In this connection, we may learn a most instructive lesson from the poet 
Magha’s beautiful description of SisnpalsiV vitriolic and scurrilous personal abuse 
of the Lord Sri Krsna which the latter quietly hears. An .auiba.isfulor ©f 
f^isuptiia gloats over the Lord's silence and describes it as Sisiip&kt’fj 
vanquishing of Sri Krsna. But Satysdci ijiswero him and says': "What 

honsehse do you talk ? Yon see SiRupSla thoroughly overcome . by anil intb&l. 
grip of uncontrollable passion: and you see Sri Krsna overcoming send absolutely 
eontmllitig Passion! See you not then that He is you* 
conqueror ? How then can He hkve been vanquished by (Ins petty creatui^’ 5 ; ? 
But when the rime for Action (far the welfare, pf the Wodd)comes, Wt ; 

then Avitlwatt passion or excitement Ijeit .:<|pia^p®ipyiits 

by IBsAfaty—destroys Sisuprda. Tins ik the, quiet and adf^XihtroUed type. Of) 
ment a I and physi I—th a t wq realty 9*4$ 
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THE RESULT 

This is the f{uni« of mind enjoined or/ ns in our worship of God :— 

"fltsfWPtW ll” 

(i.e., Worship Him, absolutely identifying yourself with Him). Of one, who ha; 
timed his mind to this time, the dtireriw* siivs : — 

r 4 . 

• gstft vnmtdtem: n” 

(t.e. f He is the host devotee of God iHm sees God and himself in all things and 
sees all things in God anil himself); and, in the Gita, the Lord Himself says 

“grg^r; n wnrur n M 

(i.e., Rarest of the rate is that high-sonled one who looks upon all things as 
the all-per lading Lord). And, ivganlmg sueh a person, Varna (the Lad of Death) 
says to Inis Myrmidons (the *mT*s):— 

=? ^ig^; 

'Hugut^ «frhxrn u u*: a 
afiK-Ter H5(3r^ 

mi rnfasra %m. i” 


i.e., Those whose minds are concentrated on Him with devotion dwelling in their 
hearts and with the linn conviv+ion that all this world.themselves and He, the all- 
pervading one, are OXE;ie., the supreme sou! and si i pita m* Lord of all—leave them 
at an enormous distan.ee and Hee from them (for they liave transcended Death 
and art; no longer within your jurisdiction or even mine) ! How this happy consum¬ 
mation is finally achieved, wo shall now proceed to find consider. 


THE RATIONAL OF IT 

When we have reached tins stage of sn*r (wisdom) and perform only 
(unselfish action) we do things nuuuly because it is our duty to do them,not lieeauso 
of any attachment f,o or desire, for the fruits of such action. And what is the 
result.? The huge and vast treasure of sin and sorrow earned, accumulated anil 
hoarded up by us in the past, drop ofl‘. Xo means no wt ; no ®«r means 

no ^; and no ^ means no Le, the whole cycle of births and deaths is trans¬ 
cended andwhf (Emancipation) obtained. * 

Yes; new *4 may not arise ; Gut what about past Kaunas ? And the answer 
V(*Kuita Sutra ?4''_ 

•. wMc^i-that the soft’s (w 
. storevl «p) ; is burnt mit (* destroyed ; iii» wiutflt (Le^ hew) , -liei ng 

^ i,e„ does hi)t 6nd hiih bacfctp birth ; ami as for the ^fW^ 

(that .piassfc; '«BBnoibie$bl&. fair aiid hns iUi^dy begun th :fei4diwso, 


Ifealp;; bwn;wmh^ 
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tlip appropriate simile therefore would he the case of a man w hose ban k-1 v uml i ng.-i 
have peruilK*!, whose new earnings urn nil and whose rash on hand luis been 
spent up. i. e. t lie lets no money left ! Ho to the wfr whose has perished, 
whose is nil and whose *Ht«t has been spent off" has no =«* of any wort left 

(to cause him to lake birth again). And what hapisms to him ? Hay the 
Vedas : - 

“»Ri| fat qptm | 1 ’ 

(i, 0., Tiie delay in his re-iuium with liis Divine nature is only till his strt*f too is 
exhausted) and that too being now nn omplished, 

“a e?q n,«n •Tw.iaP^'’ 

(i. e., his hreatli does not go out and take him over to any other world, because lift 
has no karma left to work ont anywhere) but 

"m m wqspT' 

(i.he lpecomes one ■*hen* •- with the ali-p**rviuling Almighty (iod Himself) ! A 
worldly illustration will make t his elearer. Suppose I here is a convict not released 
hut transferred from one jail to another : (hen/ is always a poliee escort tha( take* 
him over from the former to the latter ; lull if he is released altogether, no potiee 
escort is sent with him. Similarly, when the diva (the individual Soul) is not 
released from bondage hut has to go from one body-prison to another, the breath 
(like the police escort) accompanies him thither: hut when he is liberated 
altogether, the breath dwss not accompany anil lake him anywhere. because he 
has ad pmtienlar place where to go but has become one with the Infinite I’animat mu 
Himself. 

This is how we follow' the psith pi't‘scribed tor us by our ancient 
Maharsis (Great Seers), we go I Kick to when; we Fell from i. e., dial. We had 

tlrtjppeil down to *ig, ^fn, and ’ptfr ; and now. Sty following 

(iw the great Saint Swauii Sudasivendra Sutuswuli describes it) (i.e,, in the 
contrary oitler to that, of our involution), we reach hack to our (oneness). 

d'kia It. O... C ...IV Ti'.. _ I : 1 . l .I I j'lni ‘.i t *. 


is how the Soul’s Evolution becomes complete and we tllerehy fulfil the lofty 
purpose ot human life in which the grand privilege has ham vouchsafed to us to 
meditate almut things, think them out and do the right thing. Other IxXUes™ 
e, g. of binls, beasts, insects and even angels—Hmi pnitily ’ftubwo i. a, thtmrith..w9 
am only do the things that we are bound by our previous karma to perform and 
i'eap the fruits of past {and present) fictions ; hut the human body ism 
whereby we not only reap the fruits of our past and Resent deeds hut cun also 
perform new actions which ran unlock t the portals of- ; 

f'^ hnmdii life of ours is tlmrefbjxj thp greatest of all to. ti&;, 

wo Have. oiir lnunan Existence in this world, let ns fix-wnvgn^ riv^ dui/ . 


Ootd £4jt. is not uprroet to say that us we havc .eeitain ctufe to \ 
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certain things to do in the ordinary affairs of life, therefore we cannot attend to 

tfow higher thingsbecause we cannot find the »tiine to do them ! No, the Vedanta 

does nut ask us to discanl our duties and ivmieover to tins path ! On the contrary* 

it teaches us to perform our duties all the more evidently mid perfectly and, while 

attending tluneto, to concentrate our mind—at t he same time—on this side ! This 

is the beauty of it! There was king -Tanaka who did it: He did not neglect the 

duties of his kingly office even in one respect ; and yet, at the same time, he had his 

mind concentrated on thfc Paramatma. This is the way to realise our oneness with 

« 



One moiv "question may be asked : “Yes., but how is this \Hmible f* Kvun 
granting (according to the analytical and teleological arguments herein itforv-admu- 
brated anti elaborated for proving Idealism) that we an: ivally 93., and and 
that death, ignorance and sorrow aiv. only super-imposed n|ion us by nun and so 
forth, how run the «Fft, while actually hiding the physical pains ami sullenngs from 
which (thanks to Itis art**) even he is not exempt, still ivalise and /c* i the 

(the inherent Ififine Bliss) within ? And this question must he answered, 
because on its satisfactory answer depends the doctrine of (i.e., tlic Bliss of 

the Lilierated Hold, while still here below)! fYt^gfo; (Bliss after death) is easy 
enough to postulate : but* Bliss here and now—in the very midst of all our pi ins 
and turmoils, trials and tribulations—is a harder nut to crack : and this tlieivfom 
must he done well, the answer is given bv Bhagawan Ha Vidyaranyn in his 
as follows 


‘■fTpi t 

*r5^T«rRffgfit (forfo u” 


i.i*., of two travellers who aiv equally footsore and utterly done up, that one who 
knows that the end of the journey is near, picks up courage, endures Itis fatigue 
and pishes on (to reach homo and find then* a haven of rest when* he can stretch 
his limbs, sleep out ills .exhaustion and recuperate) ; but the other one—not know¬ 
ing the nearness of his destination and imagining that he has an infinitely long 
journey still before him —'breaks down in despair, refuses to move further ami ends 
m misery! 

To elucidate tins point more olyarly, let us imagine oui’selvcs going to see n 
theatricui jpefforiiuinw Where, say, the story of BliagawEn Hit Kama is being enacted; 
and supjioafe we see there the spectacle of His consort Bhagawati Hits Dert fwhonl 


we revere and adora as the World-Mother) being threatened by the monster Havana 
«ind weepingbitterly l How is it we can go cut quietly enjoying the scene ; and, 
in cake'. ; tK§ ,.!TC^va^ia, plays Ilia part with expert skill, 
hqw mbicy once more) ? ' And*; .}i|^: 

ouraelwsi, oonstd&r tins second picture, whereinwe 
saw a mflhm in the atis^ tiwijffi to lay las bands on a wtsatnanL^hithedo 


forthwith upon the fellow in a tremendous fury, and chastise him t?i!ve«dy—nay, 
within an inch of his life? In both eases, the evidence given by our eyes, ears ntwi 
other senses is exactly the same i.a, that a ruffian is seeking to injure a helpless 
woman: ami the only factor that may—and Ordinarily must—cause a different 
ill the attitude of I he on-looker is that Httaji is our beloved Mother while the 
other woman is an utter stranger ! And yet, what a contrary result is there that 
we do not resent and do nothing to cheek, tjie outrage on the former, but are furious 
about the latter ! What is the reason for these seemingly unnatural attitudes 
and activities of ours ? Is it not that in the former ease although all vour 
do tell you that Havana is threatening and Sltndcvf is sobbing and so on, yet, yon 
know —in your mind and in your heart—the persons }adore you are not Havana 
and Sltit but so-and-so and so-and-so ( who are perhaps vonr own maternal uncle 
ami your younger brother respectively, the latter not being even a girl in reality) 
and knowing this /er/Vov/i not von deliberately purchased a ticket for seeing the 
show ami arc actually enjoying it, whereas in the second ease you h-hcpi- the 
evidence of your senses and think the two persons to lie a real ruffian and a real 
woman in deadly terror of him ! In other words, your feelings and resultant actions 
are dependent not on what you seem to see and hear but on whether or not you 
inunjinr the thing seen bv you to be truly what it seems to he. Now let us apply 
this illustration to the ease of the Realist and the Vediintin and see what follows ! 
Roth may—on the cvidenee of tin? physical senses—seem to sec and hear the same 
sights and the same sounds : and yet there is this vital, radical and fundamental 
difference lad ween the two that the I) wait! (the Realist) think* all Ids pains and 
sufferings to he rr.al and therefore becomes a. prey to dejection and despair while the 
Adwaiti (the peir/ico/Vedanti) fatwr* all hi* pains and sorrows to be St«u (just, 
like the Havana and the Rita Devi of the drama) and can therefore—hi spile of 
the evidence of his own physical senses to the contrary—remain unperturbed, 
nay, positively cheerful and joyous)! 

) THK HABA-LTLA 

What the real position is between God and the Woul. and how it till works 
itself out, is lieautifiiUy taught tons in the celebrated of the 

Ki/sna, which has generally been misunderstood, misrepresented ami mischfovoiiisiy 
vilified by thousands of interested or designing Persons anil ignorant people■tint te 
the grandest of grand expositions, in reality, of th^ ; great and eternal Cosmic IHstcb 
M uch Almighty God is ever dancing with the world 1 “The Bong of Solomxin 5 ’ (of 
the Bible) may be described as nothing but a faint ithnikrtr 

smid! pencil of rays emanating fnfm the 'mighty- Suit of ' (of the f§rtinad 

Bldsgawata) ! We need rad go into a full, detailed and eiaihcjrAte^ j 

hut shall merely (intent oitreelve| ' r barest gist 

jxirtrays ^ ladore our imaginations-—in the' most picturesque utaiumr ' 

I the basic Truth m to' how Chxiand Cosmos- barty' on.; fiidi’: 
be Isottl’e Daneethus 
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‘‘WlfJTMIfSTFHflKt t 
uw*i am -ii?^ojr*jn ti 
*f*rarafe& u«ut: 
a-rsrnV ^gur u” 

The PRUT'S® (dancing ring or circle) eonsisitK of (Ik- Lord and the. innumer¬ 
able .Ilvas (individual souls) constituting the universe (and allegorically described 
as Gopis, to symbolist* the relations! yp of husband anil wile that ought to la* f**Jt 
and realised between CKV1 and every soul)! < )nWh side of inch girl in that circle 
and in the centre of the circle too, then' is the Eord dancing and playing on Ids 
flute tlu* Music of the spheres ! Well, this teaches us that while the souls- -the 
manifestationsan* inlinile in miinlicr, the I sird Mhnself is one : and all around 
you (to the sides, in front and so on) von have to realise and I'inttnUsf Him (a< 
tly* ( iopis did) ! Now, the story proceeds further and narrates that while tin* play 

(ipioted and explained already) is going on apace, the (fop[s develop (pride, 
vanitv anil self-iinpoi'taiKX* in the petty sense of the term)! And lo ! the bold 
whom they had all hern singing, dancing and playing joyously with 

i. e., disappears suddenly* and altogether ! Thereupon, east into the deepest depths 
of dej<*ction and despair, they search long and for Him in all directions hut see 
only darkness all around ! And then, retiring from their fruitless external search 
for him and gradually foigettiug themselves altogether in absolute self-stii'iender 
to Him, they reach the stage 

i. e,, mII their thoughts are concentrated on Him, all their talk is of Him and all 
their actions aw* echoes of Him : and- thus, losing even the consciousness of their 
separate physical identity, they become merged into and one with Him ! And then, 
what happens ? * , 

»a«nrrag€i*f it” 

He reappears smiling, amidst them and all around them, here, there and 
everyvftiem as before and resumes His ICestatie Bong and Dance of Huivenml and. 
Eternal Cosmic .Joy ineffable ! The’moral of the Episode is so clear, plain, simple 
and obvious that he who runs may read Tf and when comes up, the 

Vision of 'God all around us disappears and sheer darkness engulfs ns ; and when 
we east off our petty and merge ourselves into Him in perfect self-surrender, 

we $ee Him everywhere around us and within, omselves and sing ami dance our 
M dife continuous ah-glorious Bong and Dance of Ecstatic Alumina- . 

(ilaii); Kit^- bi&eoBtU-^tv'hlUf still Ui the. 
fit^h, hortj heldty r—and ktaya for over, 1’ Once again, tet u8 a«k, 

:wfaj@ntir^^Vg^al eimtbet$ "’hat simple? 
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CONpLlTBTON" 

Sneh then is the Vedanta-and sncli its sublime trackings. ftstodur Goal, 
the .’path -thereto and so forth. These sublime teachings of tht*'; Veifanfa were: 
analysed and condemjetl (about a myriad years ago ) —into the form of Sutras or 
Aphorisms hy Mahursi Vedn-Vyifoft; and the Loid Rhagawiin Adi &inkar5oary; 
Who incarnated about 2500 years ago to bring illumination to'the- igno*“int minds of 
Kaliyiiga (the present Tmn Age ) elucidated the meaning of Muharsi Veda-Vyiisa\' 
iwsra&s (Vedtintio aphorisms ) in his monumental nr«T ( Exposition ) thereof. 

THE PRESENT WORK 

Atul now for the tjenefit of Earnest and inquiring soul on .the path indi¬ 
cated hcrannfprc, MahSmalmpudhyayn Pandit ProMf Animta-Krfjnrt Sastil of 
the Calcutta University ( whom we may truthfully dosuiihe as having nearly 
reached the high-water mark of Kastric learning at the present- day in India 
and. on whom then-fore we —in the normal course of performing mu* Duty as an 
Ec-elesmstierd Head of Sanatan Dliarmi Hinduism—have bestowed high title 
, in^rertignition of his learning), has justcompleted his new Edition of 

BhagawSn Sri Sankara’s immortal ^mw*rr**r along with nine I'ommentiuies ( in- 
dnding the famous works wtrft^r, finra, *n*r& and so on) some of which, are 
entitt-ly new to the Vedantii-studying work I and each of which is a Veritable Gem 
of incalculable merit, while his own Sanskrit Introduction ( which wo have fmsti il 
ourselves with a minute .lift'd careful study of) is, too. a Masterpiece ! Tlie 1 h>< tic may 
tliorefore be aptly termed; Titianie, Tithmie ami Colossal in the magnitude oi its 
Volume Altai Magnificent in the quality of its contents! "Wr have not the least hesita¬ 
tion in stating that by gathering together, collating, Editing and publisluug this 
y<>luminous work, our ttftRWr has laid the Sanskrit-knowing and Ved&ntu-stiidy- 
Ing .world under a deep intellectual, moral and spirit ual debt which it ran never hope 
to repay ! 

BENEDICTIONS 

M e need only cotielude with oiir choicest benedictions to and ferventest. pmy- 
ers for his long life and continued health, wealth, success and happiness all round 
f ^uitual and temporal) so, that lie may be enabled to cany on this kind of 
:es?ieeUent work ( wherofor he possessra suyh high qualifirations j and tbereby enjoy 
the happy privilege of helping many an earnest Nara ) to Irani and tmsd the 
path that leads to oneness with Nsrityana (Wiwt l ) 1 



